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PUBLISHER’S NOTE 


mSOURplosurc to bring out this revised edition of al-Hafiz BA al-Masri’s 
unporranr work Animal Welfare in Islam in collaboration with Compassion in 
World Farming. The appearance of this work, we believe, will help underscore 
thf concern and compassion for animals which permeate the Islamic teachings. 
It is a quirk of irony that Islam, which stands for treating animals well in that 
like human beings they too, are the wonderful creatures of Allah, is maligned 
in certain quarters for its alleged anti-animal stance. In Islamic dietary code 
meat, no doubt, figures prominendy and Muslims, cutting across their ethnic 
ongins, have been eating meat for ages. Yet this should not be misconstrued in 
terms of treating animals callously. Islam exhorts that animals deserve man’s 
care and compassion. The Qur’an adduces animals as a sign of Allah’s wonderful 
creative power. Several incidents in the Prophet’s glorious life illustrate his 
considerate concern for animal welfare. Many directives of his are on record in 
standard Ahaditb collections, which urge Muslims to be kind towards animals. 
Al-Masns present work accomplishes a remarkable job in bringing into sharper 
focus the place animals enjoy in the Islamic scheme of things. It documents the 
ncrete steps the Muslim polity took for the cause of animal welfare at a time 
™ COncc P r was known and hardly appreciated. 

^ . ^ me ^ or ^ us ^ m society to take stock of its attitude towards animals 

ensu ’ J °^ e ^de on this issue. There is a pressing need for 
ofanimLr erC ° n< ^ tl0nS atS * a ^ ter houses in particular, and for better care 
earn ^ er *d. In discharging this duty conscientiously hduslims would 

pleasure the h' ^ ^ CXt an< f more importantly, secure Allah’s 
felicity imaginable for them. It is time also for holding 
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\jeX ’ 

our P ractice to w j I1 achieve its twin 1 d ; ng the attention 

v?e are sure this an i ma l welfare and of dr 6 f . j ssue of 

.Muslimcommun.tytodte^ fAepublicagen aa. 

limal welfare as it figures m j^ e 0’Silva, Ambassador to ‘Compass 10 

* t ake this opportunity to than J J ^ consistent ly this important 

in World Farming who pursue p rea l ize our common 

•ollaborativeproject. I do hope our partne p Mars' Barber 

>oal of animal welfare. I must thank also my colleagues, especially Mary Barber, 

\Iaiem Qaddoura and Anwar Cara of the Islamic Foundatron for their 
rooperation, as well as Dr. Shuja Shafi of the Muslim Council of Britain for his 
nvaluable advice. May Allah reward them and enable all of us to engage in 
;uch pursuits which accrue to us His reward and blessings, Amin. 


0 b) eCtlVC ' 


in 


anim; 


Leicester 

Dhual-Hijjah 1427H 
January 2007 CE 


Dr. M. Manazir Ahsan 

Director General 
Islamic Foundation 












transliteration table 


Arabic Consonants 


Initial, unexpressed medial and final: 


e ’ 

a d 

ch 3 d 


k 

t-> b 

j dh 

L t 

J 

1 

hli t 

J r 

± ? 

r 

m 

o th 

J 2 

t ‘ 

u 

n 

e i 

u* s 

i 8 h 

_A 

h 

C h 

U- sh 

f 

J 

w 

C kh 

s 

t3 q 


y 

Vowels, diphthongs, 

etc. 




Short: 

— a 

— i -1 u 



Long: 

l— a 

1 J-- a 




Diphthongs- • 

j— aw 


ay 


CONTENTS 


Preface 

Comments and Abbreviations 
Saying of Some Muslim Sages 
Chapter One: Islamic Concern for Animals 

Preamble 

Man’s Dominion Over Animals 
Animals’ Place in Nature 


a Balance in Nature 
b. Conservation of Species 
c Faculty of Speech 

d. The Utility-Value 

e. The Metaphysics of the Animal Mind 
f- Rights in the Resources of Nature 


The Servitude of Animals 

The Islamic Juristic Rules 
Experiments on Animals 

Hum w Needs and Int, 


Vivi 


crests 


'•section 

^•Farming 


( Al-Masalih) 






’" BA “ 

MainlOwli'' 
jfcughterof Food Animals 
Coodusion 

References and Nores 

Quptcr Two: Vegetarianism v/s Meatarianism 
Preamble 

The Dialectics of Diet and Health 
The Importance of Vitamins 
The Anatomy of Man 
The Economics of Food 
i Conhiaanism 

Hinduism, Jainism and Buddhism 
Christianity 
Judaismand Islam 
References and Nores 

Chapter Three: Animal Sacrifice 

Preamble 

The Ancient Orient 

Confucianism 

Hinduism 

Jainism 

Buddhism 

Christianity 

Judaism 

Biblical Concept of God 
Uncc pcofGod 
Atonement 


^'Judaic Theology 0 f $. 


56 


96 



105 


106 

The Cultus of Sacr ^j ce 

ssss? 

Th eMeaningofSacr.fice 

^ar - Living Graves 

109 

109 

110 
111 
112 

^Prelude to Islamic Sacrifice 

The Islamic Theology of Sacrifice 

Sacrifice as Charity and Alternative Offerings 

114 

116 

122 

Sacrifice by Proxy 

The Three Kinds ofSacrifices 

124 

126 

Appendix A 

References and Notes 

128 

Chapter Four: Halal Meat - the Bone of Contention 

131 

Preamble 

131 


Lawful and Unlawful Meat 
The Quranic Dietary Ordinances 

Food ofthe “People of The Book” 

The Paradoxical Enigma of Pork 
Is Jewish Food HalaK 
Blood 

The Invocation of God s Name t x, ■ , 

The Relative Significance Takbir) 

°fGod s Name ' ln 8 *“<• 'he Invocation 

Ref «oices and Notes 


Indes 


•acrifice 


159 








preface 


OLHTE A FEW of my friends have been surprised to learn that 1 have chosen 
finals' as a subject to write on from the Islamic point ofview. They feel that 
| should be more concerned with other multiferious problems which Muslims 
are lacing these days and for which they need help and guidance in solving. 
The way 1 look at it, however, is that life on this earth is so inextricably 
intertwined as an homogeneous unit that it cannot be disentangled for the 
amelioration of one species at the expense of another. 

All human problems - physical, mental or spiritual - are of our own creation 
and our wounds self-inflicted. By no stretch of imagination can we blame 
animals for any of our troubles and make them suffer for it. 

There is no paucity of Muslim scholars and theologians who are far more 
qualified than me to expound theologically all sorts of such problems. 
Notwithstanding this, I feel that my practical experience of a lifetime in the 
field of animal welfare, combined with some theological knowledge, lays a 
moral responsibility on me to express my views candidly on the current spate 
fcruelties to animals. The learned theologians generally remain blissfully 
^formed on this subject, which is generally beyond the pale of their normal 
^P° abilities. Similarly, the general Muslim public is not fully aware of the 
cx lo' ’ ^ P ecun ' ar y> selfish and short-sighted human interests have started 

balance ^ ^ and are playing havoc with the ecological 

affairs is that ou n ^ ^ ^ stress ‘ n 8 P re dicament of this deplorable state of 
the West in the na C ° Untr * es t0 ° ^ ave starte d treading in the footsteps of 
e name of commerce and trade. No doubt we have a lot to learn 
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but surely — 

^° nserV dsui^ 0 " dnotg° elseW fGod, 

tied to leam fr° fourteen cen ( ievelopt Tient 

rasp mentally' hair-spl*« in g 0 j traits 

a negative proposition, sam ^ | die irown right 

: and pray that my Muslim brethren will 
iched upon here, after reading this book. 
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Al-Hafiz Basheer Ahmad Masri 














COMMENTS AND ABBREVIATIONS 


i In Islam the dates are not given as A.D., Anno Domini, means “The 
our Lord”. We prefer A.C. - Anno Christum, Christ (s) being acc ' ^ 
MessengerofGod rather than the Lord. " c P Ce as 

£ 5.=It is considered meritorious and obligatory for a Muslim ^ 


,n ® a c t, » 

v SsSr Ae end of each chaptcr ’ 

^fc'fipiresoni forXptep *' tCXt after the Ration. 

for verse. , n some Eng , ish 
f r «eoneor two „ umbcrs ^ ’ c ' fferent In that case, please look for 

" , from '•’'English translati ' h ^ ' h ' S book verse numbers have 
^ W * k ^8; Sh.Muhammad 

arC fr ° m The Bib ' e 

„ mmea nsonewK rt . 7 ’ Oxford, ] 955 

^'^•ints'J! ,: Ubmitst “God. BehW-li.,^ . , L . 


--o'un means one who Press > Oxford, 1 955 . 

-trr- not 'M;:: d God ; Beiievers in is,am p^ c ° 

***'* fhammadans, nor to be known byanyotf 


SSVtNCS or 50MB MUSUM SAGES 

,k^nM«andB,as. 


soars 


■In the region of existing matter, the mineral kingdom comes lowest then 
comes the vegetable kingdom, then the animal, and finally the human being. 
By his body he (man) belongs to the material world but by his soul he appertains 
to the spiritual or immaterial. Above him are only the purely spiritual beings — 
he angels - above whom only is God: THUS THE LOWEST IS COMBINED 
1YA CHAIN OF PROGRESS TO THE HIGHEST. But the human soul 
erperually strives to cast off the bonds of matter, and, becoming free, it -- - 
pwards again to God, from whom it emanated.” (Al-Hazen) 1 

^-ssEr**** 

n '°H»nr {Mm . )2 
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CHAPTER ONE 


ISLAMIC CONCERN FOR ANIMALS 

Preamble 

CMMTYTOANIMALS has existed throughout rh 

htmmdgms, from cocfcfighting to cat h„ ? r h<? ^ h &kes Var ; 

basis of burden to downright neelecr A rnin ®' ^ rom sheer overload ° US 
%Mdeathsin ,JSy UndabUS '- ^nuls have d i " 8 ° f 

s r-' *. 

Tke mosta . ' Crue,t, '’ Wh ' ch “ practised 0 ” n ° W is rf >e 

‘‘^Simihed,^ lrmi " gaspK ’ of tlie currentstr" r Sut>r,er and 

i y m °«°(*hich il J f m ° n ^are being do ^ &ientific 

/^^teeve^ f -' nd ^dby 0Ur 8 d ° ne » find cores for 

^•nighrtnd ngdem3 "ds and f ads ^ ' ,fef >4e. 

° nct ^ Jiv «rodc : m — Principles 

%e /Inr^'^ainohr WeStartecf yield machines. 

-t^^apfistr^-Wand^ * '-ptat.on. The 

V * c 

e sca ie carnage of fi ° restare fiur game for 
« e °fifiir-bearing animals. All 


humaneproduers which are eastlyavatla■ * „ „ e on , y just beginning 

In this foul climate, the protests of animal welfarists a ” 

to lx heard. The politico-economic pressures of international moraJ 

and monetuy balances of payment give little scope to state-legislators fo 
considerations: and so millions of helpless animals go on suffering torture. 

Why is it that human attitudes towards animals are so tardy in changing ? The 
organised religious institutions could have played an importan t role in educating 
the general public Almost ninety per cent of the worlds population owes allegiance 
to one or other of the major religions. Each of these religions has the benefit of 
platforms wherefrom it could influence and educate captive audiences. But, one 

over the rest of GoW’ mans Constrained do * ar e *cuse by 

ne K l,J herb y^ol 0 P an,m ^. but they h C ° ntai n 

,S*""’«C ico "“'«a £ ii "‘ l 

y ei,e Ved 


still 


>Ut 
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' liof** 91 * 

| with the human soul. Since animals are 
- sidered t0 be the responsibi,ity of 

jS** 1 , dawn when the great religious teachings may at last 

'unshod'" 1 " hallstt the start of a new era when man accords 
they have long deserved and for so long have 

heated 

^SDOM 1 MON O^R««^^ , s the apex of creation. Science 
Both science and religion superiority over the rest of the animated 

fe iton mans psychical ex.eUence and potent.al, Islam 

W too drdarrs ml* as the best of God’s creation and designates him as H,s 

f uceeeretit (Khttlifah) on earth. So far, it all sounds very flattering, but ,s thi^ 

position ofpre-eminence unconditional? Let us see how the Islamic concep 
viagerency is mean, to work. A conscientious study of this concept involves a 
study of issues such as: 

Who is this man who has been appointed as God’s representative on eart 
Does anyone who possesses human features qualify for this exalted rank, or are 
there any qualifying conditions attached to this office? If there are any qualifying 
conditions, what are they? 

Islam’s corroboration of man’s claim of superiority over the other species is 
circumscribed by mental, moral and physical limitations in the exercise of this 
power. Man should use animals out of necessity and with compassion, humility 
and loving care rather than with malevolence, avidity or greed for the satisfaction 
of creature-comforts, luxurious pleasures and self-indulgence. All the major 
religions have taught compassionate and humane treatment of animals, It lS 
neither feasible nor necessary for a religion to lay down in its scriptures detailed 

rrdes and regulations covering every aspect of life. Each religion has tried in i ts 

ty to lay down the basic principles and to nurture in man a sense o 
es P° ibility as the custodian of nature. In our age of ever-increasing human 
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• n cre^P^ r ° c °ear‘" the 

3U ' rha tt heaPP ointm ho di^U”’ th ‘ 

*-.-*** 

“CrrM<4 W cr “‘ tein>an Ujj it clear what happ enS 

h Qur’an makes 

■ n rbe very next sentenc rds: 

,. . l_ s u een endowed with the ability to 
Man is the only species w ic f ree dom of choice, 

lifferentiate between evil and virtue and to exercise 
\nimals ate capable of differentiating between goodandbad in 
;ense, but not in the moral and ethical sense. In the following verses, the 
Quran tells us about those humans who misuse their freedom of choice and 
transgress - they lose the status of human beings in the spiritual sense and are 
reduced to the status of animals: 

"... they are those whom Allah has rejected and whom He has condemned 
and has turned into [the nature of] apes and swine, because they served evil 

Such people are even worse than them and farther astrnv & i 

co “rse: (Qur’an 5:60) 3 y from the right 

bein gs.The Qu r ’j n . . heir facu lties i n the wav StatUS of 






«*«*"*** 

K .lwiib they fail t° comprehend, and eyes wherewith 
.fa ho* ^^ whmulith they fail to hear. They are like cattle: 

^"^Uantoftohatisright. Such [humans] are far astray from 
7:179) 

Again the Qur’an urges in remonstrance: 

'Andbe not like those who say, we have heard', while they do not hearken. 

Ymk the vilest of all creatures, in the sight of Allah, are those deaf and 
dumb ones who do not use their rationality. (Qur an 8.21,22) 

The above verses occur in the Qur an in a context not directly related to 
animals vis-a-vis man. Nevertheless, they do lay down a very relevant principle 
that‘it depends on the conduct of man whether he maintains his privileged 
position as a human being or gets himself degenerated to a status lower than that 
of animals’. While daborating mans responsibilities as the vicegerent of God, the 
Qur’an lays great emphasis on the development of Godly attributes which have 
been imbued in man’s incarnation. These attributes are eternal and unchangeable. 
Compassion, love, mercy, justice, charity... are some of the Divine attributes 
which form the pedestal of that masnad on which God has seated man as His 
vicegerent to establish His Kingdom on earth, in harmony with His laws of 
nature. This Kingdom of God is not meant to be only a human domain. Gods 
suzer tint\ encompasses all creation, including the Animal Kingdom. How, then, 
ma n as His Minister on earth administer justice and grace over the whole of 
Kingdom without nurturing in himself the Godly attributes and a tender 
nee. This is how the Qur an explains this moral philosophy: 

So, set your face to the true religion... ” (Qur'an 30:30) 

The 

The an ^ ^ uest ‘ on V1SCS here as to what is implied by ‘true religion ■ 

Cf 15 g,Ven ln the lines of the same verse that follow: 
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God up 0 whch , Go d’s create thu 30) 

***"-^*U^’ (Qur 

**&*** t lie in his physiq ue - * S 

jssSSsSrSS 

^ss=»— 

does not break. , . -pjj-itual volition, called in 

The real criterion of mans superiority lies m his s P* r * „ reater measure of 
the Qur’an Taqwa. This spiritual power bestows on a m g 
balance between the conscious and the unconscious elements o ’ ’ 

enabling him to make the best use of his freedom of choice. He is considered 
the best of God’s creation only because of this distinction. Without the power 
of spiritual volition, this distinction is rendered superficial. 

Man’s dominion over animals, in the true Islamic sense, is a patriarchal 
authority - an arrangement under which the paterfamilias rules the family 
With discipline and paternal love. The Holy Prophet MuhammerF puts it in 
these words: “All creatures are like a family [ ‘iyal\ of God: and He loves them 
most who are the most beneficent to His family.”’ ^ 

Tlie Holy Prophet'*'used to sav-“m 

W.^ndtohimself”’ '' m ° eVenSkind 


00 ’ 


. created b 

thenatUr hnd.tf 0 

0 fhumank‘ n ■ 


t0 the creatures of 


The Qur’; 


an Puts this a 


Y tribal c 


* There is not an animal on ^ ^^ 

‘b^co mmnities iikeyo7 t "’!T a , tWO ' Win eedfl y i n 

’ Q ur an 6:38) V g eatUr ‘, but 
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'Allah has created every animal from water: of them there are some that 
creep on their bellies; some that walk on two legs; and some that walk on 
four...” (Qur’an 24:45) 

The first category includes all kinds of worms, reptiles, centipedes, insects 
and all kinds of creeping creatures. The second category includes birds and 
human beings; and the third category covers most species of mammals. The 
significant point to note is that, physically, man has been put in the same 
bracket as all other species. The following Hadith leaves no ambiguity in the 
sense in which the Qur’an uses the word ‘communities’: 

“Abu Hurayrah reported the Prophet' 1 ' as telling of an incident that 
happened to another prophet in the past. This prophet was stung by 
r and, in anger, he ordered the whole of the ants’ nest to be 
At this God reprimanded this prophet in these words: ‘because 
srun § Yon, you have burned a whole community which 

glorified Me’.” 7 
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FOK aI 


FJIMA^ 


c0 „cerning the 

**”**^Bnoto this world who are crU ^ be^ pe°P^ e ' V ^° 

•re ate parent*' . , there are, and win f ree dom to 

i this to say about such people: 

La ”“ l “ d 2* 

s hurt the small.” And again, writing of those who misuse 
tority over the weak, he writes: “A savage and ferocious beast is 
er than a wicked and tyrant ruler .” 9 


„ or me t^ur an apply verbatim to those people of our 

age who are exploiting wastefully the resources of nature and are wreaking 
well as the inanimated world whiU _l • 


The following verses of the Qur’an ap 


w x o-^ ui naiurc ana are wreaJKing 

havoc in the animated as well as the inanimated world, while defending their 
actions with clever and seemingly convincing arguments: 

******* b “We he is very skilful in h' ^ ^ °f hi * 


2:204-206) 


In the context 0 f , 













AVW« 


rtlHtfWNAW 


m MS' rlACE IN NATURE 

fa question 0 / man’s responsibilities towards animals cannot be 
without discussing the reasons for mans ill-treatment of animals. At th^ 
one. the problem has to be understood in the perspective of ^ 
relationship benwen nun and the rest of the animated world as vv jj C Jnt 
interdependence upon each other. This relationship is prim I • ^ 

brman'sconceptofthestatusofanimals which man gives t ^ Uej 
Mvot™oussfKi*.ToaUlishinoiirmindsthestJu s r y hem 1 

impoiwt a postulate as is the assessment of our fellow I ^ an ' ma,s 
determining our mutual relationships. Uman beings 

Wfr o«t a great deal to modern naturalists »,(, , 

bcehomHllacies, myths and superstitions about 1 ' ^ ^ ^ a fl 
dus field were mosdy the members of the Christ’ JT $ ' ^ P ' 0nee « 

dTO " 0, °S’° f “W»n, in spite of beinn ? re " ,nter P ret the Biblic 
puritanical leanings as narurahsts. Norwith S t ^ * “ d —d ft 

^nroliseivati'onsand theories have been found'7^ ^ that o 
f wiotkeif pioneering work that t0 be fallacious, it has been 

SS=sSS 5 ?^- 

thefcoman wor u T f Mt,on ~ most of all, j ts cn i’ • behav,our ’ '« 
“^erstandin t ' ^ Natur ^«ts have a/ rre,at 've status 

S ««ace, /t ‘ interested ^ n “ dt °atudy them seriously, 

"'hen 2 U8hC °comprehendt h eir full 
mo< lern scientific research has started 

in 



„K,rFRNFORA* lMALS 
ISLAMIC CONCERN r 


rating 
give serious t 


‘ r—lc instruct!,on, especially the Qur an, lay gre; 
emphasis on Nature Study in order to understand life as one homogeneou 
organism. The Qur an is lull of verses exhorting man to study nature - the 
planetary system; the terrestrial elements; the fauna and flora on earth. The real 
purport of this repeated appeal in the Qur’an is to give credence to the existence 
ofGodhead as the primeval originator of the universe; but the point that concerns 
us here is that the creation of animals takes a very prominent place in such 

citations as His portents. Hereareafesvofthenumeroussuch verses: 


W ‘Mand domestic animals are too, comr 

H ° S ^ ani ^ Hls matures who humble tht 

*rktfkmu/USgc. ” (Qu, a n 35 , 23 ) 


" Ver dyUntheheai 
m Par own creath 
,h "“rth, there are 


' K "'ZZlfZl° rthebelin ™- A 


tver ything It^.^ 

54:49) 


,en >easu) 



. rhe Islamic concepts« 

, ti fic theories, h f differences P 

°rigin o f spec|Cvoi^tio naI y processes 

“ mical structures. In then 

““^Lflatte themselves to dist. 


tf#*-* 0 ***' , , 

h - h a thing has been created, the exigencies 

an dthero | e' vh,c 

A ut its expanse and cast on it mountains 
of every kind to grow on it, justly 

v „ and gave hm the faculty of speech. The sun and the 
•V,metedm ■ ^ and t he trees, too, do obeisance. 

mm rotatttnor e ’ andse tthe balance of everything, so 

]payoujmankind] may not upset the balance. Keep up the balance with 

and fragrant plants. Which, then, of the bounties of your Lord will you 
denyT (Qur’an 55:3-13) 

The following saying of the Holy Prophet Muhammad" 1 shows how much 
importance was attached to the conservation of nature: 

“[Even when the world is coming to an end] On Doomsday, if anyone 
has a palm-shoot in hand, he should plant it.” 12 

b. Conservation of Species 

Thanks to modern scientific research, we have started appreciating th 
fact that the ecological and environmental balance of our planet is of param° un 
importance for life on earth. This balance rests on very compl ex 
interwoven laws of nature. The denizens of the forest, if left on their o\ 

. Q ne 

i their 


generally adapt themselves to those laws and learn to abide by them- 
dom sees environmental damage being done by animals living i n 
habitats, such as in the tropical forests. It is only the human sp e 
w 0 ave the idiosyncracy to flout those laws and to upset the balance o 


their 

existence, ann 

or to 

no species can 


pairs. 


idec'eivebyimpe-nadonandmanju^ ^ 

sexes. We know u scientifically now that 
plants, like animals, possess generative organs, i.e. male stamens and female 
pistils—comprising ovary, style and stigma. Botanical definitions explain stigma 
as that part of the style or ovary-surface that receives pollen in impregnation. 
Style is defined as the narrowed extension of the ovary which supports the 
stigma. 

Keeping in mind that the Qur’an was revealed more than fourteen centuries 
ago it could not have been dearer in expression on such scientific subjects 

*“ 1* h* ten 

°° b«««, 
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^ e ^ rm -“" S wh,Ch w r ° rtS1 " ally created hy God 
iow.ngv^of^Qura" bring out the,gn,ficance of the l avVof 
,d, hence, the significance of an uninterrupted sequence of 


tive pairs of that which the 
too; and of that which they 



earth grows; and of themselves l human 
do not know [yet].” (Quran 36:36) 


pairs, that you may reflect. ” (Qur an 


a [My Lord is He] Who spread out for you the earth like a carpet; andirwde 

paths therein for you, and sent down water from the cloud. Then thereb 

]'] u ySfy c f vme P a 'r s affiants - each distinctfrom the other" 
(l<mr an 20:53) 


dneby..” (Qur’aj, 42*11) ***** °fthe cattle too, multiplying you 

And He did create in pair, - mate and female. ” (Q urtn 53 :45) 

The 

V "*x7: nltetl “ Wel1 ’“O'""' THe Q Ur ' in teUs it in Chapter 11, 
Eminent, there was the dan ^ ^ ^ floodin g °f the whole area was 

1 ^ terminated. Even^' u *°T ° f Ac Species of; mimds and birds 

at SUc a time, God showed His concern to save 
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male and one female of each 


"... W<» the Ark two of all species 

iid.’(Q}> r ' in 1I:40) 

to the preservation ofspecies is of paramount importance. Secondly, that 
the Divine scheme of regeneration works through the opposite, but 
complementary, forces of nature-not only in animals and plants, but also in 
inorganic matter. In the elements of nature, for example, we find that every 
atom possesses a positively charged nucleus of protons and negatively charged 

electrons. Similarly, electricity needs the positive and the negative currents to 
produce energy. 

n< underlying message in the following verses seems to be that ‘every 
individual spectes, mduding the human species, has been end A l 
potential nature to serve the whole creation as a homogeneous unhf ^ 

(Qur 5n 4 5:3.4) * f° ra people who mould accept 

“And i 
«llthe 

Vhrtk 


Poncnts, uthecr . 


^ Arabic w or( j ' ^^S)) 

aru ies 0f] , Dabbat u n uc P j • 







animal « 


^ IN ISLAM 


of the portents of God. This shows the imp 0 rta nc 


rreat ionof :J,ofthemaSOne , , 

^God^coUfeasawbole. 

6 Sleiferior to us because they have a different vocal apparatus 
nor does the feet that they cannot make articulate speech, like we can, mean 
that they ate 'contemptible dumb animals’. Science has proved now that they 
do communicate not only with each other but also with humans - at least 
Htough to express their social interests and biological needs. Those of us who 
enjoy the privilege of a loving and caring relationship with our pets will bear 
witness to this fact. Modern scientific research by naturalists has discovered 
quite a few interesting facts in this field. The honey-bee’s buzzing dance is not 
just an outburst of merriment. It is meant to convey to other bees the location 
of the nectar -with the exact details of direction, distance and, perhaps, the 
quality and quantity of the find. The insignificant ants’ well-organised and 
industrious social life could not be run without intelligent communication 
among them. The sonic vibrations made by marine mammals, generally called 
whale-songs, are articulate communications. Animals and birds in the wild can 
pass on different kinds of information to each other by slight modulation of 
oice. The very accentuation in the ‘meow’ can tell the owner of a cat whether 
•ns‘requesting’, ‘complaining’, or saying ‘thank you’. 

re are numerous legends about the Muslim saints and other holy men 
uld talk to animals. However, for lack of authentication, they are taken 
J^yasmerefables.There is one statement in the Qur’an, though, which 
timeof KJn ^ aC< * U ‘ re< * l° re of speech with animals as early as the 

tunewirh ^ ?° n ^ er ^ a P s * n diose days human civilisation was more in 

natUre than ir is ^y. The Qur’an verse runs like this: 

andh ' said: -O ye people! We have been 
P"ch of birds... (Qur’an 27:16) 
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.SU^MICCO' 


iNCEW 4 


fOR^ 1 


iMAtS 


I riches by 

nfanim 3 rl & 

, e f,t motives than oy 

nations: 

them forth to pastures in the mornings. And they carryyour eav) 
places where you could not otherwise reach save by laborious strain to 
yourselves. Verily! Your Sustainer is most kind- a Dispenser of grace. And 
~ - has created for you] horses, mules and donkeys for riding as well as for 
nmetlt— and He will vet nrp/itp thin at nfwhirh vnt 
(Qur’an 16:5 


or you] horses, mules and donkeys for riding as well as jor 
mment-and He will yet create things ofwhich you have no knowledge 
16 : 5 - 8 ) 


“And surely there is a lesson for you in cattle: We provide you with a drink 
0 “ l f^ m, f su ^ slance l“‘ n ‘heir bellies - comingfrom a conjunction 

between the contents of the intestine and the blood- milk f l , 
firehose who drink it." (Qur'an 16:66) lk wh ‘^ h ‘rpleasant 

The Arabic word farth 1 


tStr pl “" * hich “ 

*ch k 


with 

secreted out 

or C1 »phasis: 8 ‘^ ° fsome ofthe a b 0ve 

r ' nU ^ot heru J ey0u »«ba drink 


Uses in th t 


m f°ryou; 


and 
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IH „, f ,rmttnonceoutofthen,. And on them, as or, ships, you ^ 

^>««^■(Q“ r ’ in2W1 ’ 22, 

. w &/« ’ihopmMforyouallmann'r of livestock, that you 
unsmrofthmmdfromsomeofthemyou may derive your food. And there 
m oixrmadxmforyouU satisfy your heart’s desires, his on them as on 
ships, thatyou make your journeys” (Qur an 40:79, 80) 

While enumerating the wonders of God s creation, the camel - th W 
the desen-is pointed out conspicuously in these words: 

u Do they not reflect on the camels, how they are created?' (Qur an 88-17) 

e. The Metaphysics of the Animal Mind 

Unfortunately modern ’cientific research has been confined mostly to the 
^jr^pVologyofanimak. Until recently, in the field consciousness 

endoivcdwitliaconsci j no creaturc other than humans has been 
%«sumpdon is bas^d ^4/^’ henCe ' !“* "° faCuJty for hi g her ignition, 
awareness can emanate onl f ^ miSCOnce P t,on r ^ at cven rudimentary spiriruaJ 
die organic life of a bod ^ * COnsc * ous ^ ana lytical mind as opposed to 

a Pprehensiv e senses ^ W ^ Can ex * st anc * 8 row without the help of 

What 

balance in the conscious and h ^^ 0t ^ eS * S * s r ^ e ^ act that the quantum of 
^species. Our scientific C ^ UnC ° nSC,0us e,em ents is of varying degrees in 
demarcation between the c ^ 001 ^ k een a ^ c t0 ^ e ^ ,ne ^ neS 
^roents of mind, n0f ^ sc *°us, the unconscious and the subconscious 

ter act~hence the confi. • ^ earc ^ the last word on how these elements 

CXtrcmc to the other i l ^ ^ °f animals which ranges from 

hierarchy of species. 
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This concept should not be confiised with the concepts oPre-incarnation or 
‘trans-migration’ of souls, which doctrines are based on postulations different 
from those of Islam. Although animals’ psychic force is of a lower level than 
that of human beings, there is ample evidence in the Qur’an to suggest that 
animals’ consciousness of spirit and mind is of a degree higher than mere 
insdna and intuition. We ate told in the Qur’an that animals have a cognisance 

'US* hoc ° n ‘ h,S P r °P° s "‘°n. 'he following few mus , 

S'tttthou not that it i s mm w , . 

^^***«*.iw* i COn sciously a P nTr randpSa ' m '- 
P 0 iniS 0 u tthathi s ? nimals Could C' nCt -‘ ntu ‘tio n ^ ,mentio naJl y) 



ANIMAL' 


vrELFA RE IN ISLAM 


.^^^^rtbandaU t hmp,h e retndecUreHi igU>ry 

Thrrt knot a d>‘"S hut celebrata His adoration; and yet ye mankind! ye 
understand not hew they declare His glory..." (Qur'an 17:44) 


It is understood that the inanimate elements of nature perform the act of 
worshipping God without articulate utterances. They do it by submitting 
themselves (Taslim) to the Divine Ordinances known as the Laws of Nature 
The following verse tells us how all the elements of nature and all the animal 
kingdom function in harmony with Gods laws; it is only some humans who 
infringe and, thus, bring affliction on themselves. The Qur an dwells on this 
theme repeatedly to emphasise the point that man should bring himself j m 
harmony with nature, according to the laws of God - as all other creation does- 


“Seat thou not that unto Allah payeth adoration all things that are in 
the heavens and on earth - the sun, the moon, the stars, the mountains, 
thttrm, theanimals, and a large number among mankind> However 
w h° d° not and deserve chastisement..” (Qur’an 

mJ h En” t f" ltUre haVe feSpeCt for no one a nd time and tide wait for no 
whether t (, m °| S ! U " rUand the unsubmissive have to submit to those 
f they like it or not — as the Qur’an teils us: 

^ tavt tsandon earth /, ^ emse ^ ves fin submission] whosoever are in the 
4^"!' whtther Singly or unwillingly, as do their shadows 

(Qur'an 1 3:! 5) 

analogy 0 f s l, 

mans submission s hou|j . ,' S eni P^°> re ^ here to emphasise the point that 
gr ° L Undint,leni ornin es j ^ that of ^ir shadows, which fall flat on the 
at dle,r, °ngest. an even,n g s ~ the times of the day when shadows are 
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Weknowonly this, that the Qur’an uses the same Arabic word Wahyfo r Gods 
revelation to all His Prophets, including the Holy Prophet Muhammad (s) , as it 
uses in the case of the bee. It is obvious that the connotation of God s revelations 
to His Messengers would be different from that of His revelations to animals. 
This is a serious theological subject which cannot be dealt with here. Nevertheless , 
it proves the basic fact that animals have a sufficient degree of psychic 

;t7' t0 U " derStandand God’s messages - a faculty which is 

higher than instinct and intuition 
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ANIMAL weum 


and chepro^emhasb^n aggra vatec f 10 the current world-situation, espe c jj|| 

^If^na^mWmenc.TheQuranhas tried to allay* 
farofmi o by reassuring him that God * not only the Creator but also * e 
Susrainer and the Nourisher of all that He creates. However, theQ ur > in| 
down the condition that human beings, like all other creatures, shall have to 
work for their food; and that their share would be proportionate to their 

labour. The following verse serves as the maxim for this principle. 

‘Andthat man shall have nothing, but what he strives for.” ( Q ur ’a n 

53:39) 

In thefollowing verse this stipulation is repeated in the words: ‘those who 
seek 1 , with theaddiuonal proviso that God provides according to the needs of 
the people: 

'And [GodJ bestowed blessings on the earth, and measured therein 
* ' u f ro P ort ' on -'- m accordance with the needs of those who 

work for their fo H ^ ^ ^° VC Verses for human bein g s t0 

te nd to rely solely onG^’ K ^ C ° nVeniently i g nore d by some people. Some 
souths open and wait' $ ene ^ CenCe ~ down on their backs with their 
Winventeddubiou ^ ^ ^ manna ^ rom heaven to fall therein. Others 

w °rk as possible Some f ^ t0 & et more than their share by as little 
preserves - an( j ^ ^° Se w ^° do work, muscle in to poach on others 
defenceless an j ma i , C 3n eas * er P re y for exploitation than the poor 
^We who ejfrvw __ nnot % bt bac k for their rights? 


Wii° expert k c ° cn eir rignts." 

^breadfaij to unde a ^ ^ r ^ e ^ ustai * ncr ’ without working f° r 
^ ate (Qadd^ q, rea ^ sense of the doctrine of pre-destination. 

Islamic Sense j s .« Q lsni &h). The literal meaning of pre -destination. 

P lx ing the fate of some one or some thing’ * n ^ 




function and other 

sense ofdctermming the ^^cwl'taqdir’^mng ‘destiny even^ 
faculties. TheQur'anusesrheArab^^^ buf ^ for inorganic substances 
the decreed orbits of the planetary , an beings. Within those pre¬ 
sell as for animated creatures me u mg ^ ^ bette r: suffering 

fixed limitations, however, conditions could g 

could be avoided or lessened by human effort and skill. 

Unlike some human beings, animals are quite capable of satiating their 
hunger and of procuring all their necessities of life, if man would only let them 
Ar ) so without interference. The Quran repeatedly hammers home the fact 
at food and other resources of nature are there to be shared e< 


er creatures. 


interference. The Qur’an repeatedly hammers home the fact 
)ther resources of nature are there to be shared equitably with 
• Below are just a few of the numerous such verses: 


“ Then let man look at his food: how We pour out water in showers, then 
tun up the earth into furrow-slices and cause cereals to grow therein — 

and Kk ourcdve, , 

nvu ‘°nfory„ u m » 

eUas for your cattle, ” in - 

. ^ in the fo || 0 • ^ ur an 80 : 24 . 32 ) 

Hci ‘bWh n ated With 

And *'tcn/:' nds ‘>>e wi„ d 
,htr ‘b,by J° Un ^ water a “ ^ h , 
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(hc Qur’an explains the reason for everything, SUch 
In n“ mfl0US pJS ^ frcd who le; the dark nights and the bright days; the 
an •IK* 5 "’ 0 ' “ ^ ^e, shooting forth its moisture and its pastu res; 

„nh»-ith its imnien eto)d has been created for the benefit 0 f 


man 


that We meander water to a barren land and spr 


* And do they not see h,~ - 

forth from d crops, whereof, their cattle as well as they themselves eat.? Will 
they take no notice of it? (Qur an 32:27) 

We [God] brought forth from it [the earth] its waters and its pastures, and 
firm -as a source of provision for you andfor 


your animals? (Qur’an 79:31-33) 

One could get the impression from these verses that they refer only to the 
livestock in whose welfare we have a vested interest. After reading the whole of 
the Qur’an in this context, there remains no doubt that the message 
comprehends all animals and not only domestic livestock. The following verses 
support this view: 

There u no moving creature on earth, but Allah provides for its sustenance ...” 

(Quran 11 : 6 ) 

5H0 )^ ear ^ ^ ass *& u d t0 a U kving creatures .” (Qur an 


In the words of Moses'^, 


as recorded in the Qur’an: 


ofHis s ^ 10 Allah; He bequeaths it to whosoever He pic >ases 

'ants..? (Qur an 7:128). 


******** 


FORANIM^ 


sh ow how they fell into 

a ,°, and pen* discussron. The p | ema ic records 

» r»v= a* l“'“ 

demanded .hat the Prophet Saly experi encing a dearth of food and 

a prophet ofGod. At that timet revealed to the Prophet 

water and was, therefore, neglecting its livestock. It was revealed Y 

Salih 1 ' 1 to single out a she-camel as a symbol and ask his people to § lve 
fair share of water and fodder. The people ofThamQd promised to do that but, 
later, killed the camel. As a retribution, the tribe was annihilated. This incident 
has been mentioned in the Qur’an many times in different contexts. (Qur an 
7:73:11:64; 26:155; 54:27-31) 

This historic incident sets forth the essence of the Islamic teachings on 
'Animal Rights’. Depriving them of their fair share in the resources of nature is 
soseriousasin h, the eyes ofGod that it is punishable by punitive retribution. 

annifuiTdfor chTa^d ^heTniq^Z ^ ^ ^ ^ Wh °' e ' 
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, in Islam as law by J 

something. 

e of debate and discuss.on 

at the admissibility of the 

heologians to take liberties 
* r their convenience 
,gly that a total rejection of 


original ff° mS 2' r X, found nec« 

of,slim Twhich would be more h 

' d “ ble f W The system* 

The institution oUjtiha as o 

with the spirit and intention ofthe \w of Shan 
and transitory exigencies. Others, however, feel strong 
,;»W would close the doors for Muslims to make the necessary adaptation 
according to the changing conditions of life. This whole disputation could be 
resolved without much fuss if a fundamental principle of Islamic jurisprudence 
were to be understood. It is that: the law by analogy and inference ( ijtihad) is 
subordinate to the intrinsic spirit and intention of the laws ofthe Qur an and 
/Wiri-just as the Hadlth is subordinate to the Qur’an . In fact the jurists of 

,f Tu “I™ era f ° ll0Wed th ‘ S Pnnciple and built U P juridical mtscellanea 

C ° nf0rm t0 the »■*** law, or even 
°hhe above-stated principleri^ mtentlon > would be rejected on the grounds 


k and technological revelations, thecur rcnt 
[national and politico-economic pressure 
demanding modulation in our respective 
es are changing so fast that an average man 


Jianges- Mod * 11 scienl 

ofgluhal cultures, mt 

jus other influences ai 

asocial and moral val 

sure how to act. 

Ktion the following 


THE ISLAMIC JURISTIC RULES 

Mostoftheabove-mentioned issues did not exist about fourteen centuries 
ago and, therefore, there was no occasion to pass any specific laws about them. 
It was felt sufficient to lay down general principles as guidelines. In cases like 
these, Islamic jurisprudence {fiqh) has left it to the Muslim Jurists ifuqaha) to 
use their judgement by inference and analogy. The first source of Islamic law is 
the Qur’an. The second source is Tradition ( Hadlth ). The third is consensus 
[Ijmi). The fourth is inference by analogy ( Qiyas ), and the fifth is exercise of 
judgement (Ijtihad). Since Ijtihad will be quoted in many cases below, a brief 
explanatory note is called for here. 

With the expansion of Islam into vast empires there grew the need for 
and justice by inference and analogy in cases which were not mentioned 
specifically in the Statutory Law of the Qur’an and Hadith. During the early 
P 6 d of this development, the Muslim jurists were greatly influenced b) 
Latin terms: 'iurisconsult^r _ j • * _, i • *£..’(olural of 
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|N ISLAM 


, oreth iol sermons to quell the avidity and greed of 
«than m ° , ons ^d their willing customers, 
ic nmlci-n'i |ll °" ^ ^ bejng done in the name of research and 
Manyof*'“^ e “ cesjar)r This kind of knowledge could easily be 
' pictures, photographs, computer simulations, 


education 


are not ri 
J by using 


charts, 


imparted by ‘” 0 f animals that have died their natural death. In other 
^ Umml nlmalsarepoisoned,starved, blinded, subjected to electric shocksot 
SPh 'tolXedin the alleged intereStS ofscienCe - Sciemists generally scoffat 
, joioas sticklers for convention. Are scientists themselves doing any better 
by ricking to their primordial practices even when there are so many alternatives 
available now! It is very sad to see that even in the Islamic countries where 

Western curricula have to be followed in science subjects, similar unnecessary 

and inhuman experiments are being performed on animals. Those Muslim 
students are perhaps in ignorance of the fact that such experiments are in 
violation of Islamic teachings. Even if they were aware of it, it is doubtful 
whether they would have any sway in the matter. 

Some research on animals may yet be justified, given the Traditions of 
Islam. Basic and applied research in the biological and social sciences, for 
example, will be allowed, if the laboratory animals are not caused pain or 
disfigured, and if human beings or other animals would benefit because of the 
research. The most important of all considerations is to decide whether the 
experiment is really necessary and that there is no alternative for it. The basic 
point to understand about using animals in science is that the same moral, 

ethical and legal codes should apply to the treatment of animals as are appM 
to humans. 

preservat' ^ ^ * S sacrosanct an< ^ has a right °f P rotect * on ^ 

p° int t j lat j 1 fr°phet Muhammad (s) laid so much emphasis on this 


^^whottjeven], 


itsdeen.u . ,.~"ncvenj a sparrow or anything smaller, without 

God wil1 question him about it . 15 


ISLAMIC 




; life, 


Allah wiH 


be 


, a sp arroW and spar«>« — 

l nitV l even l ° n 3 ^ t ” 16 


mer*' onhim ° n nt of animals have been 

as not to leave a scope for exceptional circumstances, results in suffering 
breeds hypocrisy. 

According to all religions, all life, including animal life, is a trust from God. 
That is why, in the case of human life, suicide is considered to be the ultimate 
sin. The animals, however, do not possess the freedom of choice wilfully to 
terminate their own life and have to go on living their natural lives. When man 

isr 1 ” “T ” 7 p,i ” ’ nd *“* ,i ” c ™ ih °"« 

ibout the use ° f animals in science as wdl^ g r ° blems and wran gles 

8<"«rni ratmtnt 

fc.„ I|f ..J ,| IC reJ 

•Str "».‘ so d c * ,w 

£ hediff er Se ^ places? Wk We justify^ djfr U P in 
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■hich is forfot i| e comm ^ rcial P ur P oses ' Th «e and many 
research most ot« ' al | owe( j in our human and so-called humane 

aha such dlSpI " t ‘^ * dou bk standards of our moral and ethical values. 
S0C ' Ct fd and id«l Approach to this problem would be to set forth for ourselves 
the'ctiterion that any kind of medical or scientific research that is unlawful on 
humans is unlawful on animals. 

human NEEDSAND INTERESTS (AL-MASALIH) 

It has been mentioned earlier that certain kinds of cruelties which are being 

inflicted on animals these days did not exist at the time of the Holy Prophet 
Muhammad 11 ' and, therefore, they were not specifically cited in the law 
(Shari 1 ah). Commercially motivated scientific experiments are one such case. 
We have to seek guidance on such issues by analogy and inference which is the 
third source of law, i.e. the Juristic Rules, based on ijtihad. One of the main 
excuses for all kinds of artful cruelties to animals is selfish interest or human 
needs. Let us see how Juristic Rules define ‘needs’ and ‘interests’ and judge 
these cases according to those definitions. The basic Juristic Rule (qa'idah 
fiqhiyyah) that would apply to pecuniary experiments is: “One’s interest or 
es not annul others right ( al-idtiraru la yubtil haqq al-ghayr). The 
Id th C ^ erC ^ Certa ^ n nee( k diat deserve to be regarded as realistic 

justifiable Th t0 suc h needs should be legitimate and 

needs are classifiedlfolt 1165 ^ ^ f ° r SUch cases ’ T ° begi ° W ‘ th ’ 

1 The 

interests with ^ a ^daruriyyah)\ i.e. the essential needs or 

rc quiredf 0r comfort ^ ; needs or interests that are 

the quality of ljf e m ^ a ' n 0r kind °f distress, or for improving 
3 'luxuries 

Arable for exuberance **’ nce< fs or interests that are 

en i°y m ent, or even for self-indulgence. 
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foraniM^ 


.ennaTfotthe well-being of bo* le und er which such 
!-fiqhiyyah): 

This rule only states an exception, and underlines the importance o 
making sure that the experiment is really a necessity ( wdjib ). However, 
after leaving the door open for the unavoidable necessary cases, all sorts 
of restrictive and prohibitive conditions have been imposed by the 
following J uristic Rules: 

ii. “What allures to the forbidden, is itself forbidden.” 19 This rule 
that material gains, including food, obtained by wrc 


Phat allures to the forbidden, is itself forbidden. "'’This rule impli. 
at material gains, including food, obtained by wrongful acts, such ; 


“^conflict, 


in d as a 


cl >oose the lesser evilt 
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animals. " 
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floor-coverings. 

“The Holy Prophet 1 *' said: ‘Do not ride on saddles m; 

leopard skins.” 30 


iv “Preventionoidamager lcrest s 

ot fulfilment of needs.” u This rule lays down the pr.nc.ple that the 
advantages and the disadvantages of an experiment should be weigh ed 

from all angles. 

v. “No damage can be put right. 23 

vi. “No damage can be put right by a similar or a greater damage. ” 24 When 
we damage our health and other interests by our own follies, we have 
no right to make the animals pay for it by inflicting similar or greater 
damage on them, such as by doing unnecessary experiments to find 
remedies for our self-induced ailments. 

vii. “Resort to alternatives, when the original becomes undesirable.” 25 This 
rule has a great bearing on the current controversy about the use of 
alternatives for animals in experiments, such as tissue-culture and other 
substitutes. Muslim experimentists should take this T nricrir Rnl#» 


It is important to note that the first Hadith covers all wild animals. The 
reason why leopard skins have been mentioned specifically could, perhaps, be 
that the Holy Prophet 11 ' might have seen someone using a saddle of leopard 
Skin. Similarly, the specific mention of floor-coverings and saddles does not 
mean d ’ 11 ^ ““Id be used for other purposes. 

VIVISECTION 

“ hUma " ' mperfeCti0ns 

10 sl “P before "' nMstheti «: provided that the" W ^ 0Ut 

rr provid ^ t rr ci T^ pr ° vided animai is put 

/‘potionof com doneho »est | y a ndtrulyf , ^ an ' mal is not 
° ne ^consci enr - mcrc ' a l interests* n •. 0r knowledge a . 


no excuse for Muslims to remain complacent 
dmals in their millions for their furs, tusks, oils, 
* The excuse that such things are essential for 
Modern technology has produced all these 
1 the y are easily available all over the world, in 

^ n days, for example, furs and skins were a 
the animals as a source of warm clothing. 

0I dy to the skins and hits of domesticated 

ar . ' a ' h ° r lre slaughtered for food. There are 
“““S billed these days commercially just for 








FARE IN ISLAM 


more uncompromis 


■csS" 

pain and suffering to the defenceless« 
justifiable under any circumstances. No : 
needs would justify the kind of calculate 
days against animals, especially chrough international trade of livestock and 
meat. One of the sayings of the Holy Prophet Muhammad' 1 ' tells us: “ifyou 
must kill, kdl without torture". 31 While pronouncing this dictum, he did not 
name any animal as an exception- not even any noxious or venomous creature, 
such as scorpions and snakes. People are allowed to kill them only if they 
become a threat to life or limb; and even then without torture. 

Luckily, on this theme, there are quite a few of the Holy Prophet’s' 5 sayings. 
During the pre-Islamic period, certain pagan superstitions and polytheistic 
practices involving acts of torture and general cruelties to animals used to be 
common in Arabia. All such practices were condemned and stopped by Islam. 

The following few sayings of the Holy Prophet U) will serve as an example: 


iodsMessenger U) forbade striking the face or branding 
dmals. The same Companion of the Holy Prophet* 0 
a y*ng, when an ass which had been branded on its 
by: God ^rse the one who branded it’.” 32 


lo remove thi 


sing pain to the animal on sensitive parts 
rement of its appearance. 

-d to Madina from Makka in 622 A.C.» 
humps and the fat tails of sheep. The 
practice to be stopped. The temptation for the 
section on the animals was that the juicy 
n w hile the animal remained alive for future 

e declared: 


coRANI^ 


•scut off ananimal ’ whlle 11 
* Jutev« 1S cut . *» 

u ><^ )t0ea ' ananimalwhiletherewaseven 

u olni urywasinfli^ on ^ an ‘ (s) t0 m0 lest the carcass 

T» mskeS “ rf ^ IfoJddenbytheHolyProP^ offan yofits 

Umaribnal-Khattab used 
“Give time to 


”34 


to instruct repeatedly: 

the slaughtered ‘being’ till it is dead cold. 

iny other Muslim authorities have also given juristic opinions ( fatdwd ) 
:ffect that, after slaughter, time should be given for the rigor mortis to set 
re cutting up the carcass. 36 

)ther malpractice in Arabia in those days was stopped by the Holy 
t 6 ’ in these words: 

P t0 kee P them or return them.” 37 
i the di 


°f milk in the due was rwrk, j 

Prospective buyers, '* °" e t0 P^serve mi | k | onger or Co 

lly physical but aUn 

i restive < 


milk lo 


aniela 

festive camel 
; “beh, 




* n arrat, 


- iu med it rar L 


35 










^TOfABINIsWI 

The Holv Prophet" himselfwas once reprimanded by God for negl ecting 
his horse, as the following Hadith te"s us: 

•The Prophet' 1 ' was seen wiping the face of his horse with his gown. 
When asked why he was doing that, he replied: ‘Last night I had a 
reprimand from Allah regarding my horse for having neglected 
him.”’'’ 

The following Hadith forbids the disfiguration of the body of an animal: 

“The Prophet 1 ’ 1 said: ‘Do not clip the forelock of a horse, for a decency 
is attached to its forelock; nor its mane, for it protects it; nor its tail, for 
it is its fly flap’.” 40 


There are many dtefeh forbidding blood sports and the use of animals as 
targets, some of which are as follows: 


“The Prophet* condemned those people who take 
^ a mere sport.” 41 


up anything alive 


“The Prophet 1 ' 1 forbade blood 


sports, as practised by the Bedouins.” 42 
D ° n ° tSet U P livi ng creatures as a target’.” 43 

use a living creature as a target.” 44 
^imal being ma de a target. ” 45 

^ cPf °phet<'> Wasr( 

'^ cas a targe,’ ep0rted saying: ‘Do not make anything having 


The Prophet 1 ' 1 said: 
The Prophet 1 ' 1 
The Prophet 1 ') 
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of men who had tied up 
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, T b "' Un,arh : P la rr0 w S a tit -W hen ^[T'Who has done this? 

hcnWdWere ed!ffl bn ' Umarangrilyremar 6 ’ no ne who does this 

they sea mperedoft- a curse upon one wn 

Verily! Allah’s Messenger has 

kindofthing - 47 

, u me children who were shooting arrows at 
"The Prophet'' 1 passed by some children w , „ 48 

He told them off, saying:'Do not maim t epoo 

The fret that these Ahadith repeat the same sayings of the Holy Prophet 1 " 
in slightly varying wordings show that he took the matter very seriously and 
repted them again and again on different occasions in the presence of different 
people. Another significant point to note in this respect is that, to stop the use 
of animals as targets or in blood sports, the Holy Prophet (s) did the same as he 

did m the case of camel-humps ( harm .) for consumption, according to the 
following Hadith: b 

S' 1 '* >■« W |," ^‘PPfr to 

Hof.,. 
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animal, which causes pain or disfigurement is contrary to the I s ] amic 
These verses were revealed in condemnation of the pagan superstiti ^ 

that the she-camels, ewes or nanny goats which had brought forth 
number ofyoung ones in a certain ordershould have their ears slit b 
and dedicated to idols. Such customs were declared bv ^ °° Se 

• l j e ' s ^ ur an as devilici, 

acts, in these words: v,1, sn 


iht-tmtl let loose for free pasture, orananny-goat let hose 'Wn V 
5:103). (^uran 

‘Mkhmedhim ISatan] for having said- I shall net 
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|e>e Spani^b°' dfotaSOnSpeC ^^rome details of such bull - 

'tmaio'- 15 ofsuch animals is haram (forbidden) for 

fights. Suffice It to say jn ^ day and age, such cruelties to 

the Muslims- One wonders h ^ ^ jn England some 
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resulted in prosecutions. 
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to not without cause called the golden hoof, grazed over at least half 

thc Jeachyeatandentiched the soil. Flocb would graze rhe barley and 

Ihea, stubbles as well as the clover leys after the hay crop had been taken. 
They were also to beseen arable-folded during the winter time on turnips. All 
the crop and animal by-products such as straw and manure were jealously 
consetved and had to be returned to the soil. A tenant-farmer could be 
dispossessed if he burned even a small amount of straw or sold hay off the farm. 
In the rotational mixed farming system, animals were related to the land - and 
to the benefit of both. The “rules of good husbandry■” were written into every 
tenancy agreement and no one considered breaking them. 

Today this cyclic system has been displaced by a straight line system on 
many farms in the Western so-called developed countries, and the costs are 
only now being realised, with a consequent trend to reintroduce many of the 
old techniques. Let us look at what happened. 

Increasingly, the animals were taken off the land and reared intensively, 
tighdy packed together in the windowless houses of factory farms. They were 
not allowed straw to lie on because this would mean extra labour and would in 
any case block the pumps that deal with the slurry effluent. The fields, devoid 
, estoc ^> were brought back into large hundred-acre blocks by rhe removal 
tig d trees and the filling in of ditches. Instead of a variety of cropping* 

tiie most profitable 


cro P barley - was grown continuously and each year an 
w burned in the field where the combine harvesters 
structure started to deteriorate, and fertility could only be 


had left it. The soil 

maintained by ever-i nr • , ' 

the soil, devoid of • feasm 8 ^ oses °f artificial high nitrogen fertilizers un 
Pests proliferated lik ^ ^ ^ CCame a<d dicted to chemicals. Plant diseases and 
by recourse to the ^^ Ues °^ anc ient Egypt and could only be controll* 


were able to n 0 ^ l C ^ em * st s shill in devising toxic sprays. Weed 
that thc harvester kn * * ** s P ra Y manufacturers. The weeds of 

chec k by through-cul W ~ P ° Ppies ’ charl <>ck and thistles - used to be kept m 
Weedsajl tianewsp ect r t,0 r n Herbicides quickly eliminated the* 

m 0 more troublesome weeds arose, such as Shephe f 
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concern foraN'MA* 


j from the cultivated areas, 

Patsler- Wildlife disappeared 

Pufiea iS n ^ dm0 T yb s id Sciennstsareaskingwhether 

there is a link between some * anjma)s . In some parts 

growth C T te to so contaminated with nitrogen run-off 

country the water supp y jn gener al and for babies in 

^septicwheteno^uaticlifecan 

Arrive Concern about the deterioration in wildlife, especially insects ,s making 
IK |f felt in the same way as the deterioration of frogs in some of the developing 
countries. Added to all this catalogue of concern is the growing pressure on 
politicians and economists from some scientists and the lay publ ic about the 
welfare and protection of animals. Even the religious institutions are starting to 
murmur that the “Covenant” was not made with man alone, but with the 
non-human species also. 
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suc h an extent as to shorten her productive life to about three years. Herca| v 

•II. kirfk irp f'll/pn L 


two 


w hich bring Her into milk with their birth, are taken from her at one or 

days old, artificially fed and then put into the market, probably to be bough, 
by veal formers. Such is the stress and trauma of the market that many of ,h' 
calves pick up enteric diseases during this stage and so need medication with 
antibiotics on the receiving farm. 

Some veal formers rear the calves in communal pens on beds of straw but 
there are still others who put the calves into narrow crates as soon as they ar 
brought onto the farm. There they stay unable to walk, gambol or even turn 
round until they are ready for slaughter at about 16 to 20 weeks old. Although 
calves are highlysocial animals, they cannot touch one another and can scarcely 
see each other in their restrictive crates. They lie on bare wooden slats so that 
the dung and urine can be cleared away mechanically as slurry. Although 
ruminant and having a strong urge to chew the cud, they are denied anysort 
of roughage and so pluck the hair from their own shoulders and flanks to 
these I aPPeU ' eS ' An) ' ^“ghterman will tell you that the stomachs of 
marina cal'* C °° tam m<ilgestll)le hair-balls. Although this cruel method of 
fistilll J! t KrendybeenphaSed0Utin *eEuropean Union.it 
•K^200 7 r CekWhere ’ Alth0U8h tHe EU ban Came into forcein 
as die U.SA CFateS cont ^ nue to he used in other countries such 

^ept there all their rod^ Pr °^ UCt * 0n are P ac ^ed tightly into wire cages and 
P ur pose of their existenc ' ^ Cr ° UC ^ n 8 on a sloping wire floor. The sole 
0tfler Merited behavi 0u !!! PP0Se£l t0 be t0 e gg s an <d they are denied any 
w * n g-span of a battery hen ' ^ Cann ° t stretc h their wings out. Indeed the 
six are crowded into a cap cm or thereabouts, yet five or sometimes even 

|luare centim etres offl 00r ^ P ' uro P ean Union each hen is given only 550 

“• ln "cither case has many countnes each hen has even less tha" 

SCfatCh ^gtound, search "T 8 * 1 Spa “ t0 s P read her wings. The hens cann °‘ 
'" ,0 " v '"fleefr oma ^ ngfors ^or g rubs ; they cannot dust-bathe; the) 

m ° re "Sgressive cage mate. 
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* in tens of thousand .J £ve „ from the spiritual 

pointlhkwmatofsuchanhnaJsis unhealthy to eat. Our dieticians do 
L enough stress on the point, but the history of nations bears out the fact c a 
there is a strong ethological link between diet and character formation. Animals 
rated under unnatural and inhumane conditions become frustrated, morose 
and cantankerous. Such characteristics are passed on to those who eat their 
meat, though it may take many generations to show. The biological laws of 
nature are the same for the human species as for other animals. Their diet, 
environment and general living conditions aifect all of them alike. Like human’ 

„»« hindHd 8 d ™r»™« 
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meat such as free-range or organic; org 

ispect and compassion for animals. As already mentioned, some of the crueltl 
toanimalswhich used to be practised during and before the time of the Ho y 

Prophet'" were stopped by him. However, we come across many cruel practices 
these days which, though not mentioned in the Islamic law, are obviously 
against the very spirit of the teachings of Islam. It is sad to see that most of these 
cruelties are taking place in so-called civilised Western countries. However, it is 
encouraging to see that the protest of the Western animal welfarists against all 
prcvaih " Uel eXpl °" at ' 0n ° fanimals is wel1 organised and, hopefully, will 

emulating their Western p * " ^ ' Slam,C COU ™,es, have started 

^:t^^ar:s:r h as intensive ^ 

**** >“ million^p t0 tKe env ' ronme nt than goodT" ^ 3010111 health 
1 * 0,,C f °° ds or for pt l ^ ^ e *P°rt of 


would our Holy 1 r0 P n • 1110<le m 

methods of intensive farming systems ,fhe were al.ve today? Hts ovetwhel ming 

concern (or animal tights and their general welfare would certainly h ave 
condemned (Wand) those who practise such methods, in the same way „ 
he condemned similar other cruelties in his day. He would have declared that 
there is no grace or blessing ( Barakah ) - neither in the consumption of such 
food nor in the profits from such trades. These are not just hypothetical 
questions.The cruel and inhumane methods of intensive farming are being 
practised in most Islamic countries these days, even in countries where 
indigence is no excuse. 

For some years the developing countries, including the Islamic countries, 
have been importing high technology farming systems from the West, and the 
trend is growing fast. According to figures published in the “World Poultry” 
gazette for October 1984, European firms have developed special projects of 
high technology farming units for the Middle East. One of their laying houses 
in Egypt is producing 25 million eggs per year. According to the same gazette, 

.—wd in Saudi Arabia, Libya, Morocco, Tunisia, 

Eastern States. Pakistan, Indonesia and other Islamic 
tgsuit. Under the intensive farming system, a hen lays on 
e ggs a year. One can imagine from the above figures how 
•ns are being subjected to the un-Islamic methods of food 
^ jc countries put together. 

un Islamic businesses are flourishing in Islamic countries due 
consumer public. People do not know how meat chickens 
' Jeen bred to grow excessively fast and how the) 
fatten them even faster to produce more meat, m° lC 
°d animals are no longer creatures of God; the) ar 
er all, computers can give the breeders up-tO'd 1 
‘ la ? lossat ** touch of a burton, while God’s reckoning 
^ er - If only the average, simple and God-fearing 
°°d-animals knew the gruesome details about 
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THE MORAL APPEAL OF ISLAM 

Most of the sermons from our pulp.ts are admonitions against si n . if 
someone were inclined to choose a subject pertaining to animal welfare, there 
_ _ jugh material in every scripture to choose from. For example, here are two 
nymgs of the Holy Prophet Muhammad 1 ” which could make very appr opt i ate 
themes for such sermons. In the following sayings, the Holy Prophet'” has 
placed the killing of animals without a justifiable reason as one of the major 

“Avoid the seven obnoxious things [deadly sins]: polytheism; magic; 
the killing of breathing beings ! 51 “ which God has forbidden except 
for rightful reason.” 

The baneful [sinful] things are: polytheism; disobedience to parents; 
the killing of breathing beings.” 52 

The Holy Prophet 1 ’’ has even tried the ‘Punishment and Reward’ approach 
in the following Ahadith: 


to H 11 t0 ^ C om P an i°ns of a woman who would be sent 

having locked up a cat; not feeding it, nor even releasing it 

all rh ^ ltSC ^' ” ^is Hadith has been recorded by almost 

e authentic books otHadith, as Ref. No. 53 will show.) 

The Prophet 1 ' 1 told K' c' 

Allah for sav j n , * S ^ 0m P an *°ns of a serf who was blessed by 
lynching i B thirst' m'** ^ ^ givin 8 i[ water to drink and 

" Th 'I > tophe t i.) 

rewarded by q 0 j ^ 1 acts °f charity even to the animals were 

t0 ^ery beast aliv e ’”55 ^ GS ’ r ^ ere ls a reward for acts of charity 


' and that. 

Hereafter.’ 56 

rfASTSOFBURDEN . | ^at animals in the service 

«‘ nd f ° r ,he pu T fot which 

and chat their comfort should not be neglecte : 

“The Prophet*’’ once saw a man sitting on the back of his camel in a 
marketplace, addressing people. He said to him: do not use the backs 
ofyour beasts as pulpits, for God has made them subject to you so that 
they may take you to places you could not otherwise reach without 
fatigue of body .’” 57 

;Ksr b i a '? camd whose beiiy had $hrunk 

^ un, l>animals and ride them' “ ' 6 ° Wner of the came L ‘in these 

1(1 *'"> go free when it is mee uh W k" ** fit '° be ridden > and 

■t is meet that they should rest.’” 58 
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T \his fellow travellers used to delay even say, ng 
** the Holy Vtophet" an ^ riding and pack animals fodder 


, their needs: 


, Kdt we did not say our prayers until we had 
backsandattendecl t0 *** needs '” M 


i 'All’s general advice about pack-animals is: 


ais6' ea " I ' a nfad° rnm " atedas serl ^ 

:<r^ wb "” 

sr kfc ^., 


young: 


UU. , 

Return them to her. 


. L pnv and do not load them 
“Be kind to pack-animals; do not urt 

more than their ability to bear.” 61 


MENTAL CRUELTY ,. n rion of physical cruelty 

Islam’s concern for animals goes beyond the pre ^ ^ the human 

to them which, logically, is a negative propositio tQ ta k e over the 

species, as the principal primates of the animate \ of life ^ 

responsibility for all creatures in the spirit of a posith e p ^ ^ en ough> 

to be their active protectors. Prevention of physical cr ^ researC h and 
mental cruelty is equally important. In this age f iTrhat'these scH^ 

dumb animals, too, have feelings and emotional respons ^ ^ p ets y/er e 
other animals that have become part of human so ^ ^ on 


various 


* irt or nu “ that vvon 

originally untamed brutish animals. It was only love an caI ^ ^ man tha 1 


originally untamed brutish animals. It was only love an man 

confidence in man; and it is only their ill treatment and neg e 
brings back the beast in them. r0 onh n &° 1 

The incidents of the Holy Prophet Muhammad V s) persona # ^ 

s horse, his wife A ishah’s rough handling of her camel, the Y 0 fstrih^ n ^ 
prohibition r * . i _nation . / ; >Ji 


1 U.^11 lldllUJlllgj — 

orelocks, the mane or tail*, the condemn 



Lp.such 

all these and many othc 
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SLMJGHTEROF FOOD ANIMALS c 0 u nwet l its 

One wonders why Islam, with all its concern for animals, has allowed 
(ottowerstoconsume their meat and has not asked them to become vegetarian, 
like some other religions. The question of vegetarianism and meatarianism will 
he discussed later. Let us accept the fact that Islam has allowed the slaughter of 
animals for food and see what Instructions it gives us to ensure humane slaughter, 
with as little pain to the victim as possible. The following Ahadith are self- 


baited, ^ ***"”&* ‘Allah Who is Blessed and 

Mdl ^tha,eve^hLbeT 0 ' enCe *"****** t and ^s 
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•The Messenger of Allah was heard forbidding to keep waiting a 
quadruped or any other animal for slaughter.” 65 

“The Prophet 1 ” forbade all living creatures to be slaughtered while tied 
up and bound.” 66 

“The Holy Prophet* 5 ’ said to a man who was sharpening his knife in 
the presence of the animal: ‘Do you intend inflicting death on the 
animal twice -once by sharpening the knife within its sight, and once 
by cutting its throat?’” 6, 

Iman ‘All says: “Do not slaughter sheep in the presence of other sheep, 
or any animal in the presence of other animals.” 68 


"The law of Islam embodies many injunctions about these rights. For 
instance, we are allowed to slaughter animals for food and have been 
forbidden to kill them merely for fun or sport and deprive them of 
their lives without necessity... Similarly, killing an animal by causing 
continuous pain and injury is considered abominable in Islam. Islam 
allows the killing of dangerous and venomous animals and ofbeasts 
of prey only because it values man's life more than theirs. But here too 
it does not allow their killing by resort to prolonged painful methods”. 
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10 better winding up of this chapter than by quoting 3 
10 of the 2 0th century - Sayyid Abul A ( la Mawdudi 
what he says about the rights of animals and thei 
e hght of the teachings of Islam: 

f ^ an Wltl1 aut hority over His countless creatures. 
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CHAPTER TWO 


VEGETARIANISM V/S MEATARlANlS 
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chirige over to a vegetarian diet his now become very difficult. Otherwise, at 
heart, he bas become a vegetarian by conviction. 

Those who are traditionally habituated to and indoctrinated into believing 
from an early age that meat is more nutritious than vegetable food find it 
more difficult mentally than physically to give it up. In some cases this 
indoctrination even takes on cultural overtones, as if meat-eating had some 
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WELFARE IN ISLAM 


animal 


THE DIALECTICS of diet and health 

We are fortunate in our age that scientific research in dietetics has enabled 
us to eat a much more balanced diet than our ancestors did. We are much 
better informed about the properties of foodstuffs, such as proteins, vitamins 
carbohydrates and other nutrients, which we can measure now in terms of 
calories. We know now the difference between saturated (animal) and 
unsaturated (vegetable) fats and their comparative cholesterol levels. 

Both vegetarians and meatarians (meat-eaters) have no bone to pick with 
each other on the fundamental point that diet should be such as to supply 
adequate nutrition to the body to keep it functioning healthily. The controversy 
starts between them only when it comes to the choice of sources from which 
man can derive the nutrients. The old school of dieticians still believes that 
these sources of nutrition are not distributed equally in the various foods 
available and, therefore, a mixed diet of vegetable and meat is more likely to 
provide a balanced amount of all bodily needs. However, apart from moral and 
ethical considerations of cruelty to animals which the current meat-eating 
habits entail, scientific opinion is shifting more and more, for physiological 
reasons, towards a purely herbivorous diet. It is being claimed now by reliable 
uthorities that man can lead a healthier life purely on a plant-based diet, 
tablishingthis claim by scientific evidence and statistical data - provided the 
^ a well-balanced mixture of vegetables, fruit, nuts, cereals and lentils, etc. 
butt h VC ^ etar * ans dairy products to the above list, including mil 

who k S ° met ^ mes e §g s - They are called ‘lacto-ovo-vegetarians. Thos 

For m ° m ° r ^ ot her kind °f animal products are called vegans 

word ‘m S ' Wr ‘ ter ^ ta ken the liberty of poetic licence by coining 

bKI 'take n t r a g ^ n f ^ a ' k ° fan> ; othersin 8 le word in En 8 lish - 

word ‘carnivore’ h ^ ** 0110 * S ^ C2SC a meat " eater anc *’ 

It is an est ,^ ^ ecome solely associated with animal meat-eaters. 

* s n °t an ideal ^ ^ n ° W ^ at meat ’ w ith a H ‘ ts ingrained saturat 
much morcbv Med ' Cal evidence shows that cholesterol is P r0 U 

' ^ fats than by polyunsaturated vegetable oils. I* * * 
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on becoming weaker. All the diseases associated with the emulation of the 
blood and the coronaiy arteries are generally called ‘rich man’s diseases because 
rich people eat more fatty and richer food. Diseases such as the following are 
morecommon in wealthy countries than in the poor: high blood pressure, 
angina or thromboids in the coronary vessels of the heart, circulatory 
' antes in the legs, diabetes, gout and cerebral haemorrhage in the 
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the importance of vitamins 

In order to appreciate fully the importance of vitamins, especially 0 fVi tamin 
B, one has to study their function in the body. It will not be easy for a l aym 
to understand the medical terms in which it is generally explained by scientists 
Still it is hoped that he would be able to get a general idea from the following 
explanation: 

Enzymes are organic substances in a body, formed by living cells. They are 
capable of effecting a chemical change (by catalytic action) in other bodies 
without undergoing any change in themselves. The Vitamin B coenzymes 
function in the enzyme systems which transfer certain groups between 
molecules. The very life of the molecules depends on the Vitamin B enzymes. 

In terms of their functions, vitamins are distinct from carbohydrates and 
proteins. Owing to the insufficiency of data available so far, medical opinion is 
not unanimous on various dietetic matters. It is, however, agreed that an 
inadequate supply of any one vitamin may lead to a condition known as 
hypovitaminosis’ which affects the physiological functions of the body and 
hampers its growth. A deficiency of vitamins due to diet is called Primary 
deficiency and it is a known fact that some of the harmful effects of this type 
of deficiency cannot be put right. 

Until a few years ago, it was generally believed that the only dependabl 
source of Vitamin B was animal flesh. However, it has now been discove 
that al1 the different kinds of Vitamin B, as well as protein, minerals, 
carbohydrates and fats which the human body needs, are also found in p 
f00ds ' For «ample, yeast, bran (separated husks of grain) and germs of cere > 
pulses contain them in the form of thiamine, riboflavin, niacin, 

T. y kmd ° fV " amin B for which the major source is meat is B12. H°»* 

'“ugh animal products are the major source of it, it is not “ clus,ve / 
wh V ° urce> Ah appreciable amount ofBl2 is contained in yeast,s°> a j 

can h u ' CggS ^ * n sea '^ e lp an d spirulina (types of algae or sea' 

" be in powdered form P , t js sig r> n ‘; ficanl t0 know d* 
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vegetarians enjoy long and healthier lives. Even if it is true that meat-abstinence 
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“... a vegetarian diet can prevent 90 per cent of our thrombo-embol' 
disease and 97 per cent of our coronary occlusions.” 

The current hedonistic philosophy in the rich West and America is gu^ 
by the doctrine that pleasure is the chief good, as William Gilmore puts if 

“Eat, drink and be merry, for tomorrow we die.” 

The choice of food is no longer dictated by the chemistry of our bodies, 
but by the taste of our tongues - which more often than not is perverted. This 
trend of faddishness for unnatural food is costing man, especially in the opulent 
West, much more than is printed on the menus of candle-lit restaurants-the 
real price he pays is in the currency of his health. 

Too many deaths in these countries are premature and are caused mosdy 
by unnatural and bizarre carnivorous ness. The ‘hidden persuaders engaged 
by the multi-million pound international meat business have succeeded in 
changing man into an omnivore. The chemico-hormones on which animals 
and birds are fed in some modern intensive factory farms carry various kinds o 
poisons. Even fish in rivers and lakes are no longer safe. Statistics show t 
the United Kingdom, for example, about 80 per cent of food-poisoni g ^ 
are caused by meat. Both physical and nervous diseases, such as 
thrombosis, blood-pressure, diabetes, cancer and various other ailm 
the increase. Excessive consumption of red meat and some types oi ch 
meat has been associated with some particular cancers. According to ^ 
science dealing with childrens health (paediatrics), our modern unnatu 
is having still greater adverse effect on the younger generations^ ^ ^ ^ 
It would be wrong to generalise the effect of diet alone on ^ aC ross 

n gevity of life from individual cases. One does occasion 11 O' "V ^ 
iduals who have been eating meat, smoking and playing d ^ ^ ye Jong 

the hygienic principles of health all their lives and still ma g ta ri# 
^ Unmfecti ous lives. On the other hand, there are some lactO'Ovo 
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opposed to that, there are vegetarian races who live much longer and health 
lives. The Hunzakuts of Kashmir are known to be one of the healthiest people 
on earth with a naturally long span of life. Their diet is mainly vegetarian. The 
writer has personally met some Hunzakuts and was greatly impressed by the 
simplicity of their taste and lifestyle. It is not that the climate of Kashmir is the 
only reason. The climate of the Andes in South America is no better than the 
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or to flay a carcass. The munching movement of his jaws i s Yl 
herbivorous animals. Unarmed, he cannot fight tooth and nail 1 ^ ^^ 
The fact that he cannot perform such functions without the^id 
confirms the point that God did not design his body to kill for food f ^ 
He would have equipped it with tools as He did the other beasts ofpreyE^ 
his internal organs and whole digestive system is not designed for a fleshy d ^ 
His stomach does not secrete enough hydrochloric acid to liquate bones and 
other indigestibles, as the stomachs of all carnivorous animals do. Since the 
excreta of carnivores is much fouler and noxious, nature has provided them 
with much shorter alimentary canals for rapid emptying of the bowels after 
they have eaten flesh, so that it does not remain in the body longer than 
necessary; the canals of herbivores are longer. Man’s digestive system in this 
section also follows more closely to the pattern of herbivores. Uric acid in the 
body has a poisonous effect and causes various kinds of diseases. Human 
kidneys cannot convert the uric acid into gLoxyl urea , as do the kidneys of all 
carnivores. 

Whatever way you look at it, it becomes obvious that man belongs to th 
herbivorous order of species. The nearest animals to man, biologically ar 
genera of anthropoid apes. Everything anatomical berween them an ^ ^ 
almost the same, except that they are arboreal (living in trees) w ^ 
terrestrial (living on the ground). The differences of intellectua ^ 
capacities do not warrant a discussion, as we are dealing her ^0% 
food and not with mental or spiritual pabulum. The blood of 
identical to that of man. The menstrual cycle in chimpanze / - n ncep t ‘ 011 
the same phases as in human females. The gestation peri ar tached t° 

and birth) of nine months is the same. The organ whic . i:jce.fr 1 ^ 

nta)‘^ lK V 




foetus by the umbilical cord and falls out after birth (ph lC ^ ^ ave r ei 

of all these anatomical and biological similarities, almost all p 0 f v ita nl11 
l • n _ . /•* • nfany 10,1 Jv; 


basically vegetarian, without suffering from deficiencies o ^ ^ oWS 
including B12, while man has become a meatarian. Nob ) ^ allS e 
what stage of evolution this change occurred in 01 
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the writer to advise on this subject. However the writer looks at this problem 
more from moral and ethical points of view than the mundane pros and cons 
ofthe modern agricultural scenario. But, to give the devil his due, the subject 
has to be discussed from the earthly point of view in the light ofthe current 
unfortunate trend in the developing countries to follow the Western plough 
them ° fthc they ate heading for by depleting their 
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beans to feed 610 people. In Great Britain, for example, we consume ab 
850 million animals every year. To feed these animals we import cereaLf^ 
countries where the general populace is suffering from malnutrition and w ^ 
diseases. ^ 

Famines in various parts of Africa should be read by economists as the 
ominous writing on the wall. There are various reasons for such famines but 
the root of this sorry plight is the short-sighted policy of the developed 
countries to tempt the under-developed regions of the world to grow cash- 
crops for export, instead of their indigenous food. Most of these cash-crops 
are seeds and cereals for livestock. If a small country such as Britain were to 
utilise all its land for growing human food instead of herbage for animals, it 
would be able to feed more than four times its present population of about 
56 million people. 

This is what a prominent writer on this subject, Jon Wynne-Tyson, has to 
say about the current state of affairs: 

“... think for a moment what the habit of meat-eating involves in terms 
of the world’s food supplies ... . About four-fifths of the worlds 
agricultural land is used for feeding animals, and only about one-fifth 
for feeding man directly. This fact, shocking in its implications, has 
been examined by nutritionists Frank Wokes (editor-in-chief of Pl& nt 
Foods for Human Nutrition and chairman of the Plant Foods Resear 
Trust) and Cyril Vesey (University Department of Clinical Neuro g) 
London) in their paper 'Land, Food and the People , Part One of 
series Perspectives in Nutrition 

At the beginning of this decade there were about 35 hundred 
People in the world.... The rich Western nations, occupying 
the world s agricultural land, amounted to only about two ^ 
of the worlds population; whereas the poor, mainly Eastern, ^ oU t 
the other half of the world’s agricultural land, amounted 
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“It is to our shame that such revelations are far fr om 
back Sir John Russell, FRS, and others before him, made'J 
showing incontrovertible that plant foods, if fed dire ^'"^“'‘mates 
than after processing through animals, can increasTth 7 ^ ma " r3thcr 
by up to ten-fold. As an example, soya beans yield sevenT^ ^ 
amino-acid per acre as milk production and eirrhr ri m n,Ucl > 

production. es as much as egg 

“Plant foods create protein from water, carbon dioxide and • 

Winch is why they are the primary source of protem today T 
above all ts why governments, economists, industrial^! a 
international welfare organisations have begun to realise that thesooner 
the cow, the chicken and other victims of our prod.gal way 0 f lift I 
repkced by food made from plant proteins the better for the world at 

is absurd extravagance and waste is being perpetuated in spite of 
modern scientific evidence that the human body can derive all its nourishment 
k* Broils diet exclusive of meat and other animal products. Almost all 
g g Edible nuts — such as peanuts, walnuts, almonds, cashew-nuts, 
give more calories, protein and vitamins pound for pound than 
^ addition to having many other advantages over meat. The argument 
me • Wor k out more expensive than meat for a family of average 

che ^ St 3 ^ ame excuse - There is no part of the world where meat is 
ve efbl n ^ eSC °^* nter " cont inental means of transport, all kinds of 
Th ' ru * ts an< ^ nuts ar e available in places where they cannot be grow 

not n w ^y fruit and nuts are comparatively dearer is because they a 
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tost of fodder. Dried fruit and nuts do not need any contrivances such as 
refrigerators to keep them longer or chemical additives to preserve them as 
meat does. There is little danger of their getting putrefied and becoming a 
health hazard, as meat sometimes does with its poisonous chemicals. Without 
Ml they are much cheaper to grow and would be much cheaper to buy, 
once die increase in demand starts encouraging the supply. 
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remainsamisnomerunlessitbecomesall-embracing, including the tiniest of 
Gods creatures in the comprehensive connotation of ecological morality. It is 
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lighting shy of that edification in his se,f-indulgent gratification of fleshly 
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tzu) who would kill animals only if necessary ^ 

advantage of them. For example, he caught fish by hooka, T ^ *** 

use a net, nor did he hunt a roosting bird. 5 Another anecdote h ' 1 " <ldi<1 '’ llt 

light on his character. Once, his stables were burnt dowl 

news, his only concern was to know if any human ^ 

not interested in knowing about the fate of the horses. 6 ewas 

However, such stories are often misleading and should not be taken se , 
especially when one is seeking an insight into the character of such a 
highly moral personality as Confucius" 1 who gave the world a great teligil 
We know, for example, that he gave the people of those olden daysane# 
concept of heaven ( Tien-Li) which accommodated not only human beings but 
also animals and plants. 

There is one incident recorded and repeatedly discussed in Confucian 
literature which throws light on the psychology of meat-eaters and which 
could be applied even in the modern context. People buy their meat at butchers 
shops without giving it a thought that the neatly wrapped-up joints were once 
parts of the body of an animal which would still be alive and kicking but for 
the butcher’s knife. The story runs as follows: ^ 

A king once saw a man leading an ox to the altar and ordered him ^ 
it. The man remonstrated, explaining that the slaughter of the o 
of a sacrifice. The king did not want to interfere with the ritu ^ 
but, at the same time, he was moved with pity f° r ^ 0 
ordered the man to replace the ox with a sheep. discussing d* 

The great Confucian sage, Mencius ( Meng-Tzu ) w ^. «y ourc on<b cl 
incident with the king analysed his behaviour in these ^ ^ s heep- So 

was an artifice of benevolence. You saw the ox and had ^ ^ elT1 alive, b e 
is the superior man affected towards animals that, ha\ in D ^ 
cannot bear to see them die; having heard their dying c t | ie irSu |,| k 

eat their flesh.” 8 One wonders how many people would S “ in an ^ 
joints if they ever happened to watch the slaughtering 


72 


rid 

■ n fluence of heterodox 

jnd '“''“^JostofE^^ 1411356 " vegetarianism as a 

heWest.it-s rapt 5Q years ago. 

t„beveg etariansUntl S 


“Meat can never be obtained without injury to living creatures, and 
•njuyto sentient beings is detrimental to the attainment of heavenly 

*«Mm|nMltWfb«sh,u, the u*ofmMt.”InMi 0 ther section 
c0l “aered dimming origin offlesh and die 

10 the next life.” Similarly thedn fl<sh1 eat wil1 eat my flesh 

^“Undoubtedly,,, t h T WnPenaMah ^at^ tsthe 

^ although n “ $0Ul and > We, theylll ^ ^ ^ 
'" ,el W Cy have different b odi 6qUal in *at 




^ believed that H' 




73 







ANIMAL WELFARE IN ISLAM 



is some evidence that they used to fish and hunt 

food-M, ny hi 1 ,„Hcd 

few examples would suffice here- H d> but folW 

W| ®8 

“Formerly, in the kitchen of the beloved of gods Kin p- 
[Emperor Asoka, 274-232 B.C.], a hundred thousand! 

Buddhism when this Dharma-script [the Buddhist decree or custom] 1 
written, only three animals are killed 


It must, however be understood that the conduct of a lay person such as 
the Emperor Asoka should not be taken as an exemplification of the Hindu 
doctrine. What used to happen in his court is just a reflection on the social life 
of that period. 

A Brahmin belongs to the highest sacerdotal or priestly caste of the Hindu 
society which is divided into four hereditary hierarchical grades. Accordingto 
an anecdote recorded in the Encyclopaedia of Buddhism, a rabbit once coming 
upon a hungry Brahmin, lighted a fire and jumped into it to be roasted so th 
the Brahmin could eat him. 11 The fact that, according to the story th ^ 
Brahmin was the god Indra who had appeared to the rabbit in 
Brahmin makes no difference to the inference that the Brahmin 

did eat rabbits. the theme of 

The ancient Vedic literature repeatedly narrates stories^ ^ 
mutual feelings of sacrifice between man and animals, e\e ^^^befeiO' 
ultimate sacrifice of life for each other. Such stories are ^ 0 f Hindus* 

tales for children. They are taken in the literal 

even these days, and have been influencing the attit ^ following stoO* 

towards animals for about the last three thousand years 

■ »or re-o»* 
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for example, is meant to transfuse a sense of the doctrin 

A Brahmin was once about to kill a goat as a sacrifie ^ eX plain e ^ : ^" 
laughing and crying alternately. When asked why, the g 
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in»t be explained better than in the following words of Acaranga Sutra : 

“Injuriousactivities inspired by self-interest lead to evil and darkness. 

This is what is called bondage, delusion, death, and hell. To do harm to 
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he whom thou intendest to tyrannize! We corruj 
1 “ we ‘mend to corrupt others.” 13 
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humans; next comes the p r ad r y ° tlle anim ate b e i n • 

* *^**£zzz?~**>*» 

^tus in each incarnation, by gai„ m "T- T° **'»«*»*>* 
the proviso that each individual creature is" Ughg ° odd ^ 
through its deeds or Karma. res P°nsibIe for its salvarioi 

suer ' na 3Ven ^ reSt ’ after * l0ng Stmggle ° f ‘ action ' M®») d 
essive states of flux ( samsara ), is the state of‘inaction’-astattof 

bliss, purity and freedom, called Mukt, Moksha or Nirvana. 

Admittedly, the above is a feeble attempt at the simplification of very elaborate 
ncepts of theology but, hopefully, it will serve to make a few relevant points. 
To give credence to the concept that an animal could have been onesdose 
ative in the previous incarnation or that one could become an animal in the 
ext incarnation is daunting enough to inhibit the killing and eating of animus 
How could one swallow the flesh of an animal who, according ■» * 
nkavatara Sutra, could have been anyone of the following: 

In the long course of 'samsara' (successive incarnations), th ef i : 
one among living beings with form who has not been mother. »Jj 
brother, sister, son, daughter, or some other relative. Being conn# 
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yindu^hought came fiom Jainism and Buddhism. Jainism is a re ^ r ^ 
movementwithin the spectrum of Hinduism. The origin of this movement, 
rfBuddhism, can be meed back to the late 6th or early 5th century B.C. Both 
believe in vegetarianism; strongly condemn the Hindu practice of animal 
sacrifice; reject quite a few of the dogmas associated with Vedas; and both deny 
the existence of a personal and a creative God. 

Jiinism is claimed to have been started by some pre-historic Jaina monks 
Wconeabobasbeen recorded in history as the founder is called Rusabhdev 
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weaknesses, namely to play God in trying to uplift man above the laws of nature 
and put so much stress on his physical capabilities that, instead of bending, he 
breaks, or opts for the easy way out and tells the priests to ‘go to hell’. 

It seems very appropriate to end this section of the book with a few words 
of wisdom from a Buddha who is amongst us, living as an exile in India - His 
HolinessTenzin Gyatso the fourteenth Dalai Lama: 

“Even the lowest insect strives for protection against dangers that 
threaten its life, just as each one of us wants happiness and fears pain, 
)ust as each one of us wants to live and not to die, so do all other 


CHRISTIANITY 

There is very little to be said about Christianity in respect of vegetarianism 
or meatarianism. jesus Christ* 0 has not been recorded as saying anything 
definitive on this subject, and his silence is taken by Christians as leaving the 
decision on diet to individual choice. 

jesus* 0 , personally, has been mentioned in the Gospels (. Injit) about sixteen 
tunes as eating meat. However, some Biblical scholars take the view that the 
tee word translated into the English Bible as meat’ actually means ‘food’ 
:rr y the flesh 0f an Ever > »n the Old Testament the word 

vecetab ^ ^? '*** “ ** sense of food general, which includes 
used for flour Ae Ce ^ s ' the Third Book of Moses 23 the word ‘meat is 
it reads-. explaining how to offer bullocks, sheep and fowls, 

And when any will offe 

shall be of fi ne f\ 0ur » 24 meat °^ erin g unto the Lord, his offering 

M °dem English *1 

of so '' d fo ° 4 in “ d a i;r rc ° f spccch f ° r ^ iund 

he edible parts of vegetables, fruits 
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Some Christian theologians infer from verses \-4 of St. johns Gospel that 
Christ* 0 as the Logos of God fthe Word of the Second Person of the Trinity) 
«>fifums the above Inference.Those who give credence to this doctrine must 
also believe that Christ* 0 could never have eaten the flesh of the same animals 
wbomhe created as a co-creator with God? One wonders how much d'ff 
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life is: 


“Let us eat and drink; for tomorrow we shall die”, God mentions that 
such people derive their “joy and gladness” by “slaying oxen, and 
killing sheep, eating flesh, and drinking wine.” Isaiah (the greatest of 
the Hebrew prophets, 740-701 B.C.) prophesies about such people. 
“And it was revealed in mine ears by the Lord of Hosts, surely this 
iniquity shall not be purged from you till ye die.” 27 At the same time 
a ray of hope radiates in prophecies such as: “For, behold, I create new 
heavens and a new earth; and the former shall not be remembered 
nor come into mind. But be ye glad and rejoice for ever in that which 
1 create ... The wolf and the lamb shall feed together, and the lion 
shall eat straw like the bullock: and dust shall be the serpent’s meat. 
They shall not hurt nor destroy in all my holy mountain, saith the 
Lord.” 28 


, 4 *>»"' 


“Whether or not we find it practicable or desirable, the diet assigned , 0 
man and beasts by God the Creator is vegetarian.” 26 

JUDAISM AND ISLAM 

The issue of vegetarianism versus meatarianism in the light of the Islamic 
concepts has to be discussed in conjunction with those of Judaism; not so 
much because of similarities between these two concepts, but because of 
dissimilarities. Both religions allow the use of animals for food in their respective 
scriptures, but the moral philosophy underlying this Covenant between God 
and them is not the same. In some cases the two concepts are discordantly 
incompatible with each other. 

There is ample evidence in the Torah to support the claim of some Jews 
that God intended man to subsist on vegetables and abstain from meat. In the 
following verse, while describing the principles of those whose moral code of 


.JihiwS"* , Vme *011^ w 29 

^ f ' 0B .rlansmferfromverse W 

***■ • ted outbete*«l^' sh '' eSet bk d oes not permit foe 

Wonmatotanyothethin _ d as follows: 

^^dngavegandiet. > 


■ „ vou every herb bearing seed, 

‘tad God said, behold, \ have 6" e ■ which is the 

Utofa lice yielding seed; to you it shall be lor me 
given every green herb for meat... \>-e. as foodj. 


Wish vegetarians, like many other Jewish scholars, believe that: “in the 
Noihticlaws, as in the consequent Hebrew laws given on Mount Sinai 
permission granted to eat flesh ... was as a compromise”; that: “the sixth 
c °n\mandment, ‘Thou shah not kill’ seals the general teachings relatin 
^mvorous habits”; that the phrase in Genesis: “To man and all ^ ^ 
' w Wii\ is i living soul” proves that the prescribed diet of all W CreatUres 
'"tudinghumanbeings, is vegetarian. 10 creatures, 

Has always been die general impression that 

I- ntn and Islam are the same. Even some Muslim K of both 
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historical and theological links between the two religions. Judaism has influenced 
the Muslim attitude so surreptitiously that most Muslims are not even conscious 
of it. The interactions between the two have influenced not only Muslim thought 
but also their general deportment. This susceptibility of Muslims is becoming 
increasingly notable in matters of Haldl (lawful) and Haram (unlawful) food; in 
the method of slaughter, and in the concept of animal sacrifice. This situation 
has stemmed from the impression among them that the Jewish dietetic laws are 
in accord with those of Islam in every detail. One of the reasons which has 
prompted such misconceptions is the Islamic concurrence with some of the 
theologies of the previous revealed religions in general and Judaism in particular. 

Muslims believe that Islam is not a new religion. Rather it is a continuation 
of all the previous monotheistic religions whose teachings it incorporates mutans 
mutandis .The Qur’an , for example acknowledges all the Biblical prophets as 
the true Messengers of God and goes further by vindicating their character 
from the imperfections which the Old Testament has ascribed to some of them. 
This kind of theological affinity with Judaism was based on monotheism a 
link which is still strong and valid. 

In the verse below the Qur’an puts a formal proposal for an alliance between 
all the monotheistic religions, which has been rendered into a free translation 
by the late Mawlana Abu l Kalam Azad, the famous leader of the I ndian National 
Congress and a great Muslim scholar, as follows: 

“ O Prophet [Muhammad']! say to the Jews and the Christians: ‘O people 
of the Book! Let us not wrangle over what may be regarded as controversial 
j cts. Let us at least agree on that which is recognised alike by you and by 
W ’[ hat We worshi P n °ne but God and associate nothing with Him. 
ta enot each other as Lord to the exclusion of Gb^..:" (Qur an 3:64) 3 ‘ 

verse to Mul,ammad "’ «nt letters containing the text of this 

of this letter sent to M k ' ngdomS - such “ Heradeus. in 627 A.C. A copy 
• «* to Muqawqis - the Pharaoh of Egypt, was ,ater d.scovered 
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•Mwhtn the Lord thy God shah dehvet them fthe seven nations 
mentioned in the previous vetsel before thee; thou shah smite them, 
and utterly destroy them-, thou shall make no covenant with them, nor 
taw mercy unto them. Neither shall thou make marriages with them; 
thy daughter thou shah not give unto his son, nor his daughter shah 
thou take unto thy son.” * 
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structlons he gave to the soldiers, the following throw some light on the 
luslim ethics of war during a period when no mercy used to be shown to the 
efeated people. He ordered them not to mutilate anybody’s limbs; not to kill 
)ld men, women or children; not to cut down fruit trees; not to slaughter 
animals except for food; and not to molest those living in monasteries. It is not 
only the residences of monks which Islam has declared as sacrosanct during a 
war. One of the reasons given in the Qur an which justifies a war is to protect 
the Jewish synagogues and the Christian churches — not only the Muslim 
mosques but all places of worship as well. It is noteworthy in the above 
instructions of the Caliph Abu Bakr that even the trees (environment) and the 
animals have been included in that list of protected things. 36 

The pivot on which this tripartite relationship between Judaism, 
Christianity and Islam oscillates is the personality of the Prophet Abraham , 
although Christians generally do not accord to him a status higher than that of 
one of the prophets. For the jews he is the patriarch and the founder of the 
Hebrew race, while for the Muslims the very religion of Islam is the religion of 
Abraham w . 3 The Prophet Abraham 1 ^ is thus a strong sentimental as well as 
theological link between Judaism and Islam - a link which has expressed itself 
m the form of many common beliefs and practices. The tradition of animal 
sacrifice and the method of slaughter are the two spheres of influence which 
are generally supposed to be analogous between the two religions, but in fact 


dilch is meant to 
better education 
L pab\e of grasping 

but start 
However, 



ANIMAL WELFARE IN ISLAM 


some. However, this consideration of Islam for human physical needs goes onl 
as far as the consumption of meat is concerned; it does not apply to the rules 
governing the treatment of animals during their rearing and general handling 
nor does it apply to the strict laws and regulations governing the humane 
method of slaughter. All such injunctions are obligatory and must be carried 
out in every detail before the flesh of the animal becomes lawful and pure 
(Halal and Tayyib) for consumption. The Islamic permission to eat meat does 
not mean that one must cat it. It simply means that it may be eaten. There are 
many things which have not been forbidden by Islam as food, yet we have 
stopped eating them because modem scientific know-how has discovered better 
alternatives. 

The real problem is that general members of the Muslim public who buy 
their meat from the shops in their countries never get a chance to see tor 
themselves the un-lslamic and inhumane scenes within some of their slaughter 
houses. If they knew what was happening there, they would either stop c * 11 
meat or, at least, start lobbying the powers that be to have the Islamic ru 
implemented. 

T he Qur’an allows Muslims to cat meat slaughtered by Jews, as mcntK 
earlier. Both religions invoke Cods name before slaughter; both ha'f i 
prescribed a method of slaughter with a view to allowing the blood to 
out; and both have been charged with the moral responsibility ol not tik £ 
the life of an animal except for the legitimate and imperious necessities o! 

U all sounds very well in theory, but how it is being worked out in practice 
a different matter. 

According to the Hebrew Bible, all mankind and all species of animals were 
vegetarians to begin with . 411 rhe first recorded permission to the Israelites to ei l 
meat was given through the Prophet Noah (Nuh ) 1 aficr the Hood when God 
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some. However, this consideration of Islam for human physical needs goes onh 
as far as the consumption of meat is concerned; it does not apply to the rules 
governing the treatment of animals during their rearing and general handling, 
nor does it apply to the strict laws and regulations governing the humane 
method of slaughter. All such injunctions are obligator)- and must be carried 
out in every detail before the flesh of the animal becomes lawful and pure 
(Haldl and Tayyib) for consumption. The Islamic permission to cat meat does 
not mean that one must cat it. It simply means that it may be eaten. There arc 
many things which have not been forbidden by Islam as food, yet we have 
stopped eating them because modern scientific know-how has discovered bener 
alternatives. 

The real problem is that general members of the Muslim public who bu) 
their meat from the shops in their countries never get a chance to sec for 
themselves the un-lslamic and inhumane scenes within some of their slaughter 
houses. If they knew what was happening there, the)’ would either stop cati^ g 
meat or, at least, start lobbying the powers that be to have the Islamic r 
implemented. . 

The Qur’an allows Muslims to eat meat slaughtered by Jews, as menu ^ ^ 
earlier. Both religions invoke God’s name before slaughter; both b-»' c ^ ^ 

prescribed a method of slaughter with a view to allowing the hlood to 
out; and both have been charged with the moral responsibility of not ,a 
the life of an animal except for the legitimate and imperious necessities “ 

It all sounds very well in theory, but how it is being worked out in practice» 
a different matter. 

According to the Hebrew Bible, all mankind and all species of aninub " c 
vegetarians to begin with. 40 The first recorded permission to the Israelites to 
meat was given through the Prophet Noah (Nuh) * after the Hood when God 
told him: 

Each living animal is given to you lio cat] like the grass is given to 
you” , 4 ' 
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serious, act performed to satisfy the physical need for food. The method of 
slaughter prescribed by both these religions was in those days, and still is, the 
most efficacious way to draw out blood from the body of the victim. The 
question whether or not pre-slaughter stunning interferes with the methods of 
religious slaughter is undoubtedly an important subject for discussion. Blood 
has been forbidden to both Jews and Muslims simply because it is unhygienic 
as food. We are concerned that some Muslims are falling into the same habit of 
adherence to the letter of the law, at the cost of its spirit. 

One could give numerous examples of how some Muslims have bandied 
dialectic niceties in their law ( Fiqh ) to make minute distinctions without a 
difference. However, the matter in hand is to see how far the ardent followers 
of these two great religions are conforming to the humane laws of slaughter, 
and more consequently, how far they are conforming to the spirit of these laws 
instead of the letter. 

Muslims should consider themselves lucky that the Qur an was written 
down by scribes during the lifetime of the Holy Prophet Muhammad in toU> 
and that there is no possibility of a variant reading in its text. Throughout the 
2.3 years period of its revelation in Makka and Madina, the Holy Prophet 
used to follow the practice of dictating every fresh recitation to the scribes, who 
used to remain in attendance in the adjoining mosque, with instructions where 
to collate the new verse. These scribes were called Ashib al-suffah In addition 
to writing it down, people started to memorise the Qur an not only to recite it 
among other local Muslims, but also to convey it to people abroad during their 
aTu tb ht7 WCfC Qwmi(plural of Qari’), or Huffaz (plural of Hafiz). As 

Potuo^IflTo 0 " th ' PUrity ° f ' h ' '">° ,nCa ' h: ‘ , 

even today, w ' r,:C " cd . by ,hc lmims during'be daily prayers. 11" 15 

world. 40 citation in millions of mosques throughout the 

w,tds Of the text reTatTim ^ ‘“““ded in making sure that the original 
W succ eededin confus,™ inviri able, some of our rheologians 

sense of even simple verses by their mictographic 


.flit 


note. 




rda* 1 ' 


tip' 1 ' 




- f a b\eA' etan ' 0 f 


t ' S 4 r nl e'^ en -an’ 

’ c ° ,«o& c0 * fl beQ- uta 




5 Wtcsv/ere 

^, Wve Jso menuoned ear Ptotl used 

LZustopeamS ro “ t ^ ! ,,W,rh shall be made bv ^et i 

I yA4«do^d“ tontof “ °T [aa \ce of eating- K 5 ewS ° 

1 M^a^dbeto abolish fe= ™j> sl ^ piu ^ themselves now fot the 
tdxvcdutitisamalptacuce.w > Some Jewish theologians 

total of the Messiah by stopping ™ cal ' e * 

; W put the point in much stronger tetms.They asset . 


use 


•tftheTotab (.the books of Moses"' in die Hebrew Bible) ailows the 
ol meat, it is only fot people whose spun is iosr anyway. 


‘Killing of animals in order to consume their meat causes damage to 
the human spirit.* 4 * 


fothc same time, there are other paradoxically conflict! 


An £ views: 


people 


91 



eus<?0/r me 

PrDt ^n.^ ' 0W ^/cve/ 0 r 'Hi-...,., 

bli *8SrL 





,J,t0i ^ / - 

PrOCT3ct °JtoJ P,ein *i Sn . , °% 

ex Ploit them eto m -iie n , ° r ^ kill 

Pecufli CO ' n 'ner Cla » l P ^ ata ^e^, ^ais^ . 

t0vv ard, . dlnstf ucn ’ Pr °^etAf n l ^'hec^ , ^'"Ws 

*>„ * *« C":-" C£t <v “" 

c teas 


auforg 1 


j \ia*r- T, *\ Prt ss. Engl jnd: . fo un d in 

• v J£ W« e! . „ Cwn“ r r , t< - u |jjea can t* Iu 

r .jPofF 1 "^ . formation onth River Court. 

*»■** ,■ _, ls -nv-iiinfon” rrvc rp Trust. Ki'« r 

x iiifiti 0 ' i w be f he greatest exponent of the teachings 

"■ ■*** ~ “ *■ ,s * “”” 

RT drew its inspiration from his teachings. 

J .life. Tit four Bcohr, James Legge; Chinese Book Co., Shanghai; 1930; p.45 
f cf Exntkpteduiof Buddhism, “ Animals' ; Government Press, Ceylon; 1965. 

Id. Edui /; Amulavachandra Sen; The Institute of Indology; 1956; p.64. 

II. id. Milalaselura; (see Ref. No. 9). 

llfaib Tiler, H. Francis & E. T. Thomas; Cambridge University Press; 1916* DC 
10 - 22 . ’ 

Acaranaa Sutra-, Wathmal Tatia; Jain Cultural Research 


Cdirf" *<* tr bccn cited 3 " ,3n 

Chj Pt. 2) 9 (fi ?r nfu yJon «W r 

SstrC-**” 


A ' 

n;0 »'-H7 9 « ****"»..■ 

• ^ Eating for 


■warn Buddhism in Jape 
h-rf 7 Jr CoKtprion ofAhi, 

"anisha; 1974 

t"" 13 " Jacob i; Motilal B 

iS52>* . 

»li'"'"'™** ** la 

)f Christi nCh- O a L 

0n ^7 , % 


ANIMAL WELFARE IN ISLAM 

27. Isaiah; 22:13, 14. 

28. Isaiah-, 63:17-23. 

29. M 11:6. 

30. For detailed views of Jewish vegetarianism, refer to The Prophecy ofX'egetariamsm and 
Peace by Rabbi Hochen-Knock - the first Chief Rabbi of Israel. Also contact the 
Jewish Vegetarian Society, “Bet Jeva”, 855 Finchley Road, London NWl 1 .There have 
been three vegetarian Chief Rabbis in Israel during the last 25 years. (The quotations 
have been taken from their literature.) 

31. The Qur’an; 3:64; Free translation by: Mawlana Abu’l-Kalam Azad; Tarjumdn al- 
Quran, Vol. 2; Asia Publishing House; London; 1967. 

32. Hadith: Sahih al-Bukhari. 1:1 Imam ‘Abdullah Muhammad ibn Isma 'll al-Bukhari; 
Krehl & Juynboll, Leiden; 1908. 

33. The Qur’an; 5:6 (some translations, 5:5). 

34. Deuteronomy, 7:2, 3. 

35. The Qur’an; 2:190; 8:61, 62; 22:39. 

36. The Qur’an; 22:40. (For the details of the Cahph Abu Bakrs instructions to the 
army cf. Tabari, III, p. 123.) 

37. The Qur’an; 3:66. 

38. The Qur’an; 7:31; 5:87; and other verses. 

39. The writer is basing this statement on his personal visits to about 45 countries, m 
of which were Islamic. 

40. Genesir, 1:29, 30 fit Isaiah 11:6-9 

41. Genesis-, 1:29, 30. 

42. Rabbi Abraham Kood, the Chief Rabbi of Palestine before the establishment ol 
state of Israel. 

43. Genesis; 32:28. 

44. Genesis; 32:32. 

45. (1) Hadith Kitab al-Sunan . 2:123; Abu Dawud Sulaymin. 

(2) Hadith al-Jdmi' al-Musnad al-Sahih, Bukhati, 66:4. 

(3) ibid. 65:19, 20. 

(4) Imam lbn Hajar al-'Asqalanl has mentioned many scribes by name, including 

the first four Caliphs: Abu Bakr (632 A.C - 11 A.H.); Umar ibn al-Khattib 
(634 A.C. - 13 A.H.); ‘Uthman (644 A.C. - 23 A.H.); ‘All ibn Abi 
(656 A.C. — 35 A.H.) in his book of Hadith : Fath al-Bdri fi Sharh Sahib al- 

Bukhari. 
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CHAPTER THREE 

animal sacrifice 

Preamble 


THE CONCEPT OF animal sacrifice goes as far back as recorded history. 

ng the early stages of mans awareness of a psychic force within himselfthe 
p mordial concept of sacrifice was that of thanking the supernatural forces 
to appease their anger by atonement, while the archaic concept of the 
pernatural was that of astral beings which could take physical forms and, like 
an beings, had corporeal needs which had to be satisfied. In order to 
P s obeisance to these beings, man started making tangible and visible 
y Is to represent these imaginary beings in the form of idols. The deities 
p ts had to be kept happy by offerings of gifts, such as food and drink, 

or other prized possessions of man. 
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According to Taylor, sacrificial feasts used to be officially celebrated in 
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HINDUISM 

Numerically Hindus form the majority of the followers ofVedic Scripture 
although it is suggeted by some that Hinduism is only a derivative branch of 
the original Vedic religion. Every act in the life of a Hindu, whether religious 
or secular, is governed by some sort of prophetic signification of omens and 
portents through ritual, some of which even involve animal sacrifice. The 
Mogul Emperor Akbar attempted to stop the practice of human sacrifice when 
Hindu widows were burned alive on the funeral pyres of their husbands as 
suttees or satees. Later the British Raj had to pass strict laws to abolish the 
custom. Since independence, the Government of India has been trying to ban 
the practice of animal sacrifice, yet the traditional custom still continues in 
certain places. 

The writer once happened to witness a bull-sacrifice some sixty years ago 
in an Indian State called Chumba, in the Himachal Pradesh range of 
mountains about 25 miles north of Dalhousie. It was an ultra orthodox 
Hindu State, so much so that even to boo a cow or bull in the street was 
considered sacrilegious. Paradoxically, however, the same cow-worshippers 
used to throw a bull once a year down the cliffs into the tributary of a ri\er 
as a sacrifice to the goddess of water. On this occasion the garlanded bull uas 
led to the cliff-edge by a choir of laudative pundits, followed by a fanfare of 
trumpets and horns. After a long session of intonations and incantations, the 
legs of the bull were strapped and the poor animal was shoved over the clifi 
The bull started tumbling down, the cascade of water knocking it abou 
from boulder to boulder, until a bend in the gorge hid it from view. Everyone 
present raised his hands and eyes upwards as if to say to the goddess abo\^ 
the clouds: 

“See, how good we are! We have done our duty. Now it is up to you to 
look after us until this day next year - Om, Shanti, Hari Om - Great is 
the Trinity of Vishnu, Siva and Brahma, Peace; Long live the Trinity. 
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CHRISTIANITY 
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5 . vc u, c impression that all animals have been createH 
or the benefit of human species and that man has the divi ne - r - 
sacrifice them at the altar of his needs. However. Christian; have 
interpreting such passages in the context of Cosmic Christology. The 
examples set by the Christian saints have been greatly responsible 
creation of a sense of affinity between man and other 

The very image of the baby-Christ lying in the manger of a stable 
that sense of affinity. St. Hubert, the hunter, 
and refrained from shooting it. The ‘little 
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practical 
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sentient beings. 
w : cements 

saw the image of Christ w in a stag 
poor man’, St. Francis of Assisi (12th 
Century), used to talk to animals and preach sermons to the birds - although 
it is said that he used to eat meat. Many of the Christian saints were such 
fervent animal lovers that they have gone down in history as their patrons. St. 
Benedict has been associated with ravens; St. Ulrich with rats; St. Bridget with 
ducks; St. Menas with camels; and so on. The British Government passed the 
first law against cruelty to animals in 1822. It is not generally known, however, 
that six hundred years earlier St. Francis had entreated the Roman Emperor to 
pass a similar law. About four centuries ago St. Martin de Porres, opened a 
hospital for animals. He was a Spanish prince by a negro mother. St. Paul, while 
talking of suffering in the world, talks of all creation and not of mankind alon 
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dwelling in Zion, my holy Mountain: then shall Jerusalem b< 
no strangers pass through her any more .” 8 
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Originally simple water used to be offered to God at the altar, but laterwine 
was substituted . 9 In some versions of the Bible even the word ‘strong wine’ has 
been used. It is interesting to note that the wine was not wasted by splashing it 
against the altar like the blood of sacrificial animals. The wine-jars were waved 
symbolically at the altar and the wine saved to be drunk by the priests. 

It was only at a later stage that the Deuteronomic law sanctioned the 
consumption of meat, otherwise, before that all slaughter was a sacrifice as 
God’s food . 10 The Bible calls the portions of meat burnt on the altar as the 
‘Lord’s food or bread ’; 11 the altar as the ‘Lord’s table ’. 12 Even the utensils used 
for the rites in the tabernacle are called the ‘Lord’s vessels and pots’. According 
to Leviticus, only the male children of Aaron could eat portions of some offerings 
and the rest was God’s share . 13 Whenever a burnt offering is mentioned, it is 
clear that the Lord enjoys the ‘sweet savoury smell’ of burning meat. Out of 
numerous such quotations, one about Noah (s) (Nub) would be of more interest 
to Muslims: 
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Mudism,« every step and on every occasion Divine worship had to be 
lamented with offerings - especially burnt offerings of animals. This kind of 
symbolism and ritualism appealled to the Israelites not because it was convincing 
10 them theologically, hut because their minds could not discard the pre- 
hdaic image of the bloodthirsty Yahwe - just as some Muslims have not 

been ah\e to shake off the influences of their respective Dre-U\ ^ 

w en after fourteen centuries. Cu ^Ures 


“And Noah builded an altar unto the Lord; and took of every clean 
beast, and of every clean fowl and offered burnt offerings on the altar 
And the Lord smelled a sweet savour;... .” 14 
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“Thus saith the Urd of hosts, the God of Israel; Put your burnt offe tinK 
unto your sacrifices, and eat flesh ... .” 35 ^ 

Maimonides 56 and other classicists have expressed the view that the Istaefe 
at the time of Moses w were not ready to give up sacrificial practices, therefore 
God allowed them to continue with them. In spite of all this disapprobation 
and reproof, the Israelites continued the sacrificial tradition - each new 
generation of priests adding to the involved intricacies for ritual. 

After the fall of Jerusalem and the destruction of the Temple in 66 A.C. it 
was no longer possible to continue with the daily Tamid and other sacrifices. 
Instead, special prayer services, called Shaharit, Minha and Musaf, were 
introduced . 37 However the Jewish tradition of animal sacrifice was so strong 
that a special prayer was added to the Amidah prayer for the re-introduction of 
sacrifice. Joseph Hertz, while explaining the reason, says: 

“Moderns do not always realize the genuine hold the sacrificial service 
had upon the affections of the people in ancient Israel. 38 Orthodox 
Jews still go on saying this additional prayer. Michael Friedlander 
advocated the views of the orthodoxy in 1913: “The revival of sacrificial 

, ”39 

service must, likewise, be sanctioned by the voice of a prophet... • 
Liberal Jews believe that: 

“the decline which Jewish life has suffered in the last 200 years has 
been due in large measure to the refusal of its ‘orthodox leaders to come 
to terms with the modern world.” 40 

Perhaps this kind of censure on Jewish orthodox leaders would inspit 
Muslims to take stock of their own ‘orthodox’ leadership. It is mostly due to it 
schismatic tendencies and lack of spiritual volition ( Taqwd ) that irresponsible 
Movements have sprung up in Islam. 
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terms of faith in Islam. 45 This conception is taken so affirmatively that the 
creed of the Prophet Abraham ( ‘\ for example, is believed to be the religion 0 f 
Islam. Similarly, a Muslim’s faith in Islam, remains incomplete unless he or she 
accepts Jesus Christ*** also as a Messenger of God and The Messiah [Al-Masih)« 

THE PRELUDE TO ISLAMIC SACRIFICE 

It was with this kind of religious background that Islam continued with 
the tradition of animal sacrifice. First, it is important to study the Quranic 
version of the Prophet Abraham’s'* sacrifice, which is the basic source of the 
Islamic concept of sacrifice. The Prophet Abraham was commanded by God 
to sacrifice his son. Both father and son agreed to carry out the command, but 
at the last moment, God called out to Abraham ? to stop, saying: 

“ You have indeedfulfilled the vision [by showing your willingness to sacrifice 
your son]. Thus do We reward the righteous. This was obviously a great mal- 
and We ransomed him with a momentous sacrifice, and left him, thus, for 
posterity to say in laudation: ’Peace be upon him'" (Qur an 37:105-109). 

Muslims understand from this incident that: 

a. It serves as a supreme example of man’s submission to the will of God. 

b. During that period of history, human sacrifice was quite a common 
practice all over the world. AH the races of ancient Greece, such as the 
Minoan, the Mycenaean and the Pelasgians of the Mediterranean race, 
used to offer human sacrifices regularly. The practice remained 
persistently in vogue during the much later period of their partial 
domination by the Achaean and the Dorian tribes throughout the 
mainland of Greece. Even the Hellenic period from the first Olympic 
(776-5 B.C.) to the death of Alexander (320 B.C.) was not free from 
this abominable practice.*’ The same was the case with the Babylonians 
and the other Semitic tribes, including the Hebrews.* 8 God’s act of 
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' 1S anoth er association between the animal 
id the Prophet Abraham**'. It is based on a 
the Qur an. When he took abode in the 
i son, he prayed: 


’ Our Lord! I have settled some of my offspring in a barren valley near Thy 
sacred House so that, O our Sustained they might keep up their prayers. 
Cause Thou, therefore, peoples hearts to incline towards them and provide 
them with fruitful sustenance, that they may be grateful." (Qur’an 14:37) 


lawfully 0 ' 1 


ml mtknWofAlkkonu, 

^oil.-Andpveglad 

(Qur an 22:34) 

“Whose hearts are filled with 

expend in charity out of what 1 
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THE ISLAMIC THEOLOGY OF SACRIFICE 

The tradition of animal sacrifice in Islam is based mainly on the following 
verses of the Qur’an: 


When We assigned unto Abraham the site of this House [o/Ka bah], We 
aid ‘Do not ascribe divinity to aught beside Me, and sanctify My House 
for those who walk around it, who stand upright and bow down and 
prostrate themselves in it to pray.’" (Qur’an 22:26) 

“Hence, O Muhammad! proclaim among people the pilgrimage: they will 
come to thee on foot and on every kind of nimble-footed mounts from far 


‘... So pronounce over them the name of Allah..., eat yourselves thereof and 
feed those poor who are resigned to their lot, as well as those who beg with 
humility. It is to this end that We have subjected animals to your needs that 
you may be grateful." (Qur an 22:36) 


[Know that] neither their flesh nor their blood reaches Allah -1 
righteousness that reaches Him. It is to this end that We have h 
to your needs that you may glorify Allah for His ouidn ^ ^ J 
Aou glad tiding! to those who do good [to others /” <rf' ^' 
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“And accomplish the pilgrimage (Hajj) and the Visit of the sacrei 
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ofpurtfaith and was notone ofthepolythetsts. 'Say: 'Mura, 
of sacrifice, my living and my dying - surely all are forAlLh'^h^L 
Lord of all the worlds.'" (Qur an 6:161-162) ’ ^ 


SACRIFICE AS CHARITY AND ALTERNATIVE OFFERINGS 

One salient point that emerges from these verses is that the main purpose of 
allowing the Muslims to continue with animal sacrifices was to turn this age-old 
tradition into an institution of charity. Even the literal annotations which some 
Muslim theologians put on these verses to the effect that animal sacrifice is an act 
of worship and thanksgiving to God becomes valid only if sacrifice ends up as an 
act of charity. All the verses of the Qur’an which deal with the subject wind up 
with the proviso that the meat be fed to the poor, the needy, those who are 
modest to beg as well as the mendicants - those who beg openly. In some c 

the offerers of the sacrifice are allowed to consume a portion of the meat em 

while in others the whole of the sacrificed animal is to be given in ch 
Sacrifice is meant to be an act of worship and thanksgiving to soli ^ 
approbation of God neither in the sense of atonement nor in the se 
transposing one’s sins onto a scapegoat; but it is meant to be an act o e 
( Ihsari ) to fulfil a social obligation. After reading the Qur’anic version of sacr ^ 
there remains no doubt in one’s mind that any sacrifice that is allowed to g 
waste is a sinful as well as a criminal violation of the Islamic law (Shari ah). 
22:36 and 37 make this proviso abundantly clear. 

The original purpose of offering gifts ( Hady ) at the saered house (Ka ba 
was to succour the ancient Makkans who were the descendants of the Prophe 


Muslims generally believe that the above verses lay down a canonical law, 
offer animal sacrifices during the festival of pilgrimage and that replacemen, of 
animals with any other kind of offering would be wrong. However, a dose 
study of these and other such verses makes it abundantly clear that the Qur’anic 
approach is not meant to take animal sacrifice as an end in itself; it is meant to 
be used as a means to serve a social need. 
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the writer can think of is that, during that period, there is enough meat for all 
eat and that the additional meat of game would run to waste. This would 
obviously, be against the most important Islamic concept that the killing of 
animals is sinful, except for the bare necessities of life. For example, in the following 
verses, the Qur’an mentions two necessities of life for which cattle maybe used- 

“ Of the cattle there are some as beasts of burden and some for meat. Eat of 
those which Allah has provided for you as sustenance, andfollow not the 
footsteps of the Devil; surely he is your manifestfoe. ” (Qur’an 6:142) 

By the ‘footsteps of the Devil’ is meant, in this context, the then current 
practice of offering meat to deities and to the misconceived god who was 
thought to relish the savoury smell of burning flesh and blood. The Qur amc 
injunctions are so exacting on the point of not taking the life of an animal 
without a justifiable cause (bighayri haqqiri) that wasting meat, even by offering 
it to deities and gods is called here a devilish act. Even while allowing Muslims 
to eat meat, the Qur’an urges them in remonstrance in verse 6:141 not to waste 
it by overeating (La tusrifu). In the following verse this malpractice of wasting 
meat has been censured more directly and with a touch of sarcasm: 

u And they set aside as God’s share a portion out ofthe agricultural produce 
and cattle which God has created, saying fancifully: ‘this portion is Gods 
share and that portion is the share of our godlike associates [priests]. In fact 
the share of the associates never reaches God, while God’s share does reach the 
associates. How ill-conceived is their judgement?’ (Qur’an 6:136) 

A learned Muslim scholar, Shaykh Farid Wajdl, says in his Wajdis 
Encyclopaedia — Article on Sacrifice: 

Islam sanctioned sacrifice and expounded its wisdom and purpose; 
the wisdom being to induce the rich to spend, the purpose being to 
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“Anyone who witnesses the sacrifices slaughtered during the time of 
pilgrimage, cast away on the ground, unselected by their owners who 
desist from making them useful to others and afterwards left to decay 
and putrefy until offensive smell comes out of them, causing the 
Muslims much discomfort and danger to their health; in short anyone 
who witnesses the disgraceful state of affairs, will be immensely grieved 
about Muslims’ mismanagement and their unawareness of Islamic rules 
misleading them to squandering and lavishment regarded as reproved 
by both Islam and usage. We implore God the Almighty to save Muslims 
from this ignorance and to guide them to the right path. 

“I mention with great regret what aggravates the problem of sacrifices, 
because a considerable number of pilgrims slaughter their animals and 
cast them on the ground; they do that thinking that they are offering 
sacrifices. However, the sacrifice is a Sunnah , an example set by the 
Holy Prophet (s) to the resident and not to a newcomer pilgrim as had 
been stated by Malik [93-179 A.H. - 673-739 A.C.] who had been 
the Imam of Madina, the town of the Emigration. If we admit for the 
sake of a disputed point that it is Sunnah for the pilgrim also and that 
the offering of these sacrifices will certainly lead to disadvantages and 
misuses, which we witness occurring from them, we ought to give up 
this harmful usage, because to prevent harmful misuse is prior to seeking 
benefit deemed to be useful. So, if pilgrims follow Malik’s view as 
regards sacrifices, they will satisfy themselves and gratify others. 

We pray to God to direct the learned men of every Muslim town and 
country to enable them to guide their people and to impart to them what 
is most righteous and advantageous to them in their worldly life and the 
life to come. I believe that if Muslims conformed with the guidance we 
have elucidated, they will never face such complications termed as the 
problem of sacrifices that arise during the season of pilgrimage.” 
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reason, often ask their families to offer a sacrifir u 
the meat among the poor. It is a common sight >^dioM oountri^^ < *' St ”* )ute 
of men, women and children at the door of a house whe ,Ut * 
slaughtered as a sacrifice. Even the skins are donated to charitable o^s ai " ma ' ' s 
Many Muslims living in Western countries practise sacrifice by proxyina 
s.m^r way as they do for general charity (Sadaqah). According to ,helaw si „ 
the West, no animal can be slaughtered for trade except under supervision and 
on y in licensed abattoirs. When a Muslim in these countries offers a sacrifice, 
he or she arranges it with the help of a meat-shop. In the Welfare States of 
Europe there are hardly any ‘poor’ to be found. Even if there are some, they 
often cannot be reached easily. However, the sacrificial meat is consumed by 
members of the family, friends and neighbours. Muslims in the West are now 
more inclined either to donate an equivalent amount of cash to some charitable 
institution or have their sacrifices offered by proxy in their countries of origin. 

In order to derive real knowledge and inspiration from the revealed 
Scriptures, our aim should be to grasp the spirit of the message rather than to 
give undue devotion to the letter. These discussions on the positive and revealed 
theology might look to some as pedagogic, but there are millions of people, 
even in this age of agnosticism and cynicism, who still seek guidance in their 
respective Scriptures and try to discipline their lives according to their teaching 
A misunderstood and misinterpreted doctrine not only defeats its purpose 
can sometimes result in harmful consequences. Some Muslim scholar 
expressed their concern at the way the Islamic ritual of sacrifice is so 
being interpreted. Allamah Yusuf Ali, the distinguished translator of th Q 
says: 

“... the meat then killed is meant to be eaten for food and distributed to 
the poor and the needy. In present conditions, where much o it is 
wasted on the spot, it would be a good thing if the surplus mea 
canned and utilised for export, or if the sacrifices were performed in 
some other form approved by due authority. 
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HE three kinds of sacrifices 
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There are only three occasions when Muslims offer sacrifice. The first is 
towards the end of Hajj when the pilgrims come back to Mina on the 
tenth oiDhu i-Hijjah after staying in ‘Araiat and Muzdalifah. This sacrifice 
ailed Hady meaning gifts. In the context of pilgrimage it means the 
animals offered in sacrifice. The sacrificial animals named in the Qur an 
are of eight kinds of catde out of three categories, viz. camels, cows or 
bulls, and sheep or goats. 56 As mentioned earlier, the offerers are allowed 
to eat of their sacrifices, “but the primary objective is to feed the poor.” 57 
There is, however, one kind of sacrifice which the pilgrim is not allowed 
to eat at all and should give the whole sacrifice in charity. This happens if 
a pilgrim violates any of the prescribed rules during the major pilgrimage, 
he or she becomes liable to a sort of fine of a special offering called Dam. 

The rule that the sacrifices must be made within the three days mentioned 
above has been misunderstood by some Muslims to mean that the meat must 
be consumed within those three days and that it should not be preserved any 
longer. There is no authority for this stipulation in any sources of the Islamic 
law. On the contrary the Sahih of Bukhari quotes the Holy Prophet (s) in Hadlth 
25:124 as having suggested to his Companions, including Jabir ibn Abdullah- 
to take some left-over sacrificial meat with them as a provision for their journey 
back. Perhaps this misunderstanding arose originally because of the Biblical 
rulings limiting the period during which the sacrificial meat could be consum 
the surplus after that period being thrown away. 
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among Muslims all over the world and fulfils a great social need in countries 
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appendix A 

The following lerr^r A- i 

To: Ai-Hafiz B.A.Masri .... 

Dear Sir, 

Following several studies carried ^7 t0 the Hajj. 

of Saudi Arabia regarding tbeZ/JJ'‘"Tf 1 * U,h ° ri ‘ies in the Kingdom 
committee bos been set u P to superZthT i “’***' -* ' *** 
"mm.ttee ,nctude s the Islamic Dev / mpUmen ‘^ of,he project Th, 

competent authori^T *"* ^ “** »*»»» 

m ‘ a, °fte P OoZ7a2tl U Zi n ed he nmACPH “ jj season. The 

Sudan. Djibouti and to Afehan A ^ « 

,A ' ot-Moamm Slaughterhouse' P “ k,s, an. For purposes of the project. 

My equipped udth the most 7d ^ h * W/ C — ^ 

In the light of,he firs, ^‘Unions. 

1404H. [1984 A.CJO^T"""": “ WaS d ' cid 'd to expand the project In 
Util "'d, ofwhich about 1 J 4 000 h V “f186.195 heads of sheep was 

Muslim communeties in Diibo f 7" a " Ufi ' d and dtsmbuted to the poo, 

Afghan refu lTZ **”^ ^en Arab RepubL as 
what was distributed a, Al-Har “ nd Paltstin ian "faces in Jordan, besides 

In the l fj 12 “ram. 

uuu onvisaged to expand theproiect md,404H - ,hankl be to Allah, tt 

'! '*»* season aZZ'Z 4 * programme for 

7 growing response and tuppo 7 uaTTI Mads of sheep, but due to 

nUmh " “fcoupons soldZceededth reived from the pilgrim. 

exceeded the target figure by over 7 , 000 . 
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*&**■ Mmtc an he gouged from I 4H) t f, e number 

lHlh T7n l405H. urns307.266. 

M’ 95 Md ‘ h Zloe beer, utilised and the meat has 
, m 1,986AU 350 :° ^ P i405H . i„ Sudan. Pakistan. Djibouti. 

^X^Zee » Presently ***** studi ‘ S °* 

Kition required for the second model slaughterhouse. 

\en the second slaughterhouse is completed, the project will he extended to 
lude camels and cattle as well as sheep. It is intended in future years also to 
Use the parts of the slaughtered animals other than their meat, 
far as sacrifices by proxy are concerned, I would like to inform you that there 
no objection to the authorisation of slaughtering the animals. The upright 
rm ShatM allow, the Muslim, in carrying out the slaughtering of his 
vfictaloffmng, to authorise whoever he deems as a trustworthy ret. & ^ ■ 

"Vtsmahv, tt Kp , c t e d to fulfil such authorisation in ac 

9 utr tmtntsoftht Shariah. You in turn should full L dance with the 

^ n 8^mtuanatonementforcommitti^ ^ lT e ^ a ‘ nqUi ^ mts - 
,0 Mm a required durimw, be J gap j 0h ‘ h, ‘ wn ° rasa re P«ration 

•ZZicrJT*** 


Youn faithfully 

H,a A: Sacrifice, M, 
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Church under Pope Innocent 111 and Pope Gregory IX (1198-1241) to make 
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such as fish and members of the mammalian order (cetaceans) such as whales- 
and most b.rds. It ,s taken fot gtanted that every species of animal and bit 
permissible as food unless specifically prohibited in the Qur’an or Hadith 
Some of them so named are: pigs; some of those living both on land and in 
water, though not able to breathe under water (amphibia) such as frogs and 
crocodiles; all the flesh-eating mammalia (carnivores) - whether domesticated 
or wild - such as cats, dogs, wolves, jackals, foxes, lions, tigers; animals which 
are zoologically human in form (anthropoids or simiods) such as monkeys and 
apes; most of the creeping creatures (reptiles and amoeba) such as snakes and 
toxic lizards; animals feeding on carrion or refuse (scavengers) and birds that 
prey with their claws or talons such as kites, crows, eagles and hawks. Asses, 
donkeys and mules are prohibited, but there is a difference of opinion about 
wild asses, zebras and quaggas. Blood is prohibited, but only that which pours 
forth at the time of slaughter. (Qur’an 6:145). That which is left in the body 
as residuum is washed off before cooking. 1 

THE QUR’ANIC DIETARY ORDINANCES 

It is noteworthy that the four Schools of Thought in Islam, mistakenly 
called ‘sects’ by some, are agreed on the quintessence of Islamic dietary laws, 
except on some points of detail. 2 

The Qur’an speaks of‘sin not only in terms of dereliction of moral rectitud , 
but also in the sense of violation of the physical laws of nature. All its dietary 
laws are based on the principle that both the physical and the metap ) si 
existence of man are inversely correspondent. Those who seek to inter P^ 
these laws as merely ritualistic symbols benefit from them neither spiritu y 
nor physically. These days the real problem in understanding the true spiri 
those laws is that most of the classical literature on this subject was writ 
some centuries ago, when human lifestyles and its contingencies were differe ^ 
What is needed now is the reappraisal and reinterpretation of those laws 
course within the bounds of the Divine code (Shari‘ah) - to keep religion 
dynamic force. There are quite a few verses laying down the law on 
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enough to be bled. 6 This Quranic ruling is of great significance in relation to 
the Jewish objection to causing an injury and a blemish to the animal by 
stunning it before slaughter. The Islamic approach in this respect is in sharp 
contrast to that of Judaism. The Islamic prohibition imposed on all the above 
categories of animals is abrogated ipso facto in cases where they can be bled 
by slaughter - irrespective of the extent, nature or cause of their injuries. The 
point cannot be over-emphasised that the Islamic dietetic law is based on the 
utility value of all the resources of food in general and of food-animals in 
particular. The very survival of a living being depends on nutriment. That is 
why even pork has been allowed to be eaten in case of exigency, with the 
qualifying clauses of not relishing it {ghayra baghin) nor consuming more 
than necessary (wa la ( ddin). 

The Islamic juristic rule is: “what is not declared as unlawful is lawful.” 
The Quran repeatedly upbraids the fanatical zealots who add their own 
pedantic doctrinaire to the straightforward Divine Law. It criticises those 
ho take their theologians as gods in Chapter 9, verse 31. When requested 
re a v ^ mpam ° n named ‘ Adi yy ibn Hatim to explain, the Holy Prophet (s) 
P . _ SUC ^ P eo P^ e declare some lawful things as unlawful and some 
pith of h rv S ^ and dlus act 48 *f they were the Lords ( Arbab ). The 
unnecessary k • ^ mCSSa ^ e in tbls res pect is not to impose on oneself 
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days, however, it has started posing itself with all its pragmatical implications 
Although the above verse puts the Christians and the Jews in the same bracket 
many Muslims have been feeling an aversion to Christian food since the time 
when St. Paul declared the flesh of swine as lawful. For Muslims leading a quiet 
and religiously conventional life within Islamic countries, the question does 
not warrant a serious discussion. However, for Muslims living in Christian 
countries it affects not only their daily diet but also their social life and has to 
be thrashed out. 

THE PARADOXICAL ENIGMA OF PORK 

It is generally argued that, at the time when the above-quoted verse (5 5) 
was revealed, Christians used to observe the Mosaic prohibition of swine-flesh, 
which they no longer do. However, this line of reasoning is based on the false 
premise that, while revealing this verse, Allah did not know that there would 
come a time when Christians and Jews would start to ignore some of th 
Biblical dietetic laws. According to Muslim credence Allah is All-Knowing, 
His knowledge is above the limitations of time and space. Surely, His knowl g 
did comprehend all this. Had it been within the design of His wisdom to 
Muslims to eat the meat slaughtered by the Kitdbts as a transient expedi cy 
He would have put in some sort of a caveat in this verse to the effe 
Muslims should stop eating meat slaughtered by them when they s 
eating pork. It is not the Muslims’ concern what Christians and Jews ea ^ 

should be concerned only to the extent that they themselves do not eat ^ 
items of their food which have been specifically named as forbidden y 
Islamic law ( SharVah ) and that they should not impose on themselv Y 
restrictions beyond that. The famous Kufl theologian - al-Sha bl (d.722 A ^ 
while commenting on this verse, says that Allah knows what the Kitd Is 
it is He who allowed us to eat meat slaughtered by them. 

It is imperative to keep in mind throughout this discourse, the ru g 
{Fatwd) of the Imams Abu Hanlfah and Ibn Hanbal. 9 According to them t 
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are permitted for Muslims to eat, whatever may be the method of 
slaughtering. 

“Those who do not eat their meat in Europe and U.S.A., according to 
opinions held by some who are against the above-mentioned opinion, 
have no reason for doing so, save illusion ( wahm ). This opinion 
[supporting the prohibition of the Jewish or Christian-slaughtered 
meat] goes against the majority view, which allows meat cut by Christians 
and Jews for Muslims .” 14 

Maulana Sa'id Ahmad Akbarabadi, the celebrated Muslim theologian of 
India, has endorsed the views of the Mufti of Jordan. 15 

An eminent Egyptian scholar and theologian, Khallaf, says: 

“The cattle and all other animals which the Christians and Jews slaughter 
in a manner which makes it lawful for them to eat according to their 
religions, are lawful for Muslims to eat.” 16 

Another prominent Muslim scholar, al-‘AbbadI, bases his views on the 
Qur’an 5:6 to say that the most important point is whether or not the slaug ^ 
has been carried out in accordance with religious prescript, and that it 
no difference whether or not the slaughterer is a Muslim or one from 
the People of the Book. 17 ^ at 

The following Muslim scholars of great authority have opi 
according to the Qur’anic verse 5:6, the meat sold in Christian an ^ 
shops in the West is lawful for Muslims: (1) Shaykh Muhammad ^ 
former Mufti of Egypt. (2) Shaykh Rashid Rida, a student o 
Muhammad ‘Abduh. (3) Shaykh Mahmud Shaltut, former Rector o 
(4) Dr. Yusuf al-QaradawI of Qatar. 

The verdict of another authority from Jordan, al-Khayyat, is 
meats are lawful for Muslims and that; 


142 





ME Of 


tkeb° 


. ha veb eetl 




. Oatar, also agr ee theQ. ur * n ’ ^ 

faDtoctoi of ls 'p C edu ^' wn ali S t and commentator^^ and ate the 
^tlndian Mus im was 0 n his way hi$ voyag e: 

,-.....1 iWiKtonW-„fW.sVettersdescriDii g 


w W„ HesaysVnone 

meat provided on the ship- r> e sa Y 


that the process of slaughtering 

•Afte. an inquiry we came to know t ^ ^ )Ugu Ur veins with a 

animals, such as sheep an am rhristians .. .The meat is, 

sharp knife - for their blood is unlawful to Christians 
according to out religion, lawful for Muslims. 


Thousands of Muslim businessmen, diplomats, tourists and professional 
people travel to Western countries every day and stay in hotels where they eat 
meat supplied by Christian butchers. Many such dignitaries are personally 
taown to the writer as good practising Muslims.They instruct the Management 
<10110 serve them any food which contains swine-flesh or lard, and their wishes 
we complied with. Many of the Islamic organisations in the West ar d 
l° r their very existence on the donations from such so-call d ” ^ 

Muslims. However, in the light of the following incident C Un0rt ^°dox 

they ate not guilty of violation of any Islamic law in IUreCOr(ie<i ln Hadith 

eatmgme «'nWes tern 

“Some Companions of the Holy P rop ^ 

travels in Syria, ate the meat supnUerlk^, a, • 

as rohow the animals were sVaughtered fln S 'heir 

hasa, Q s UpporadtWco ^. 

^ lneof Ge nev ; 






hM^ 






>0^ E 


0f ( 




edfot 


^MAL'^ ARElNlSL * M 

IS JEWISH FOOD HALAU 

Some Muslim theologians have recently started advising that the meat 
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... Allah does not desire to make [religious discipline] any impediment to 
you; but He does desire to purify you ...” (Qur’an 5:6). 
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covenant of invoking the name of God at slaughter is often confused with the 
Jewish ritual of slaughter. This invocation consists of a short sentence comprising 
two pithy phrases; viz. Bismillah , meaning “in the name of God” and is called 
tasmiyah , i.e. “to call the name”. The second phrase is Allahu Akbar , meaning 
“God is the Greatest” and is called takbir, i.e. “the glorification of God”. No 
other prayer or supplication is required to be added to the wording: “Bismillah, 
Allahu Akbar ". There is no authority to support the mistaken impression of 
some Muslims that it should be uttered more than once at each slaughter. It 
seems that some pietistical Muslim butchers have given a wrong impression 
to a prominent writer about the Islamic law of slaughter. He says: As the 
Muslim ritual requires that, during the ceremony, a prayer must be repeated 
three times, some Muslims apparently think that the throat should be severed 
in three stages as opposed to the rapid single, to and fro, movement of the 
Jews .” 24 

Takbir is meant to be much more than a mere ritual. In view of the sanctity 
Islam attaches to life, the invocation of God’s name at the time of slaughtering 
an animal is meant to remind the slaughterer that: 

He has no right to take this life without Allah’s permission; that, except for 
Allah’s permission, the meat of this animal would have been unlawful (Hardni) 
for him to eat; that a Muslim accepts the authority of no god other than of One 
God who is the Greatest Authority; that he thanks Allah for making it lawful 
for him to use animals for his sustenance; and that the act of slaughter should 
be performed in a spirit of humility with a trembling heart at the mention of 
God’s name. 

Marmaduke Pickthall explains the significance of Takbir ax slaughter in his 
commentary on these verses in these words: 

In order that they may realise the awfulness of taking life, and the 
solemn nature of the trust which Allah has imposed on them in the 
permission to eat animal food .” 25 
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<Ata\ al-Awza‘i, Makhul and al-Layth ibn Sa'd hold that the verse ‘the 
food of those who have received the Scripture is lawful for you’ has rendered 
lawful ‘that which has been immolated to other than Allah’. Al-Awza‘1 says that 
one may eat of the game hunted by a Christian even if one hears the Christian 
taking the name of Christ over his dog as he sets it off. Makhul says that there 
is no harm in eating of the animals which the People of the Book slaughter for 
their churches and synagogues and religious ceremonies. 29 

“...the reciting of Tasmiyah at the time of slaughtering of the animal [for 
reasons other than food] is not a necessary concomitant, although a desirable 
one. The reciting of the Tasmiyah described in the above-mentioned verses 
refers only to the slaughtering of animals for the sake of food....” 

It should be observed that if someone has eaten the meat of an animal 
slaughtered for food without reciting the name of God on it, no learned doctor 
of religion has ever considered this a transgression or sin ( Fisq)." 

It is related from the Imams Shaft*1, Ibn Hanbal and Malik that the 
Tasmiyah is not necessary [for non-Muslims]. Imam Abu Hanlfah held that it 
was essential. Nevertheless, he also says that, if the slaughterer forgot the Tasmiyah 
then the meat was quite all right and permissible to eat.” 30 

Meat slaughtered by the People of the Book without reciting the name of 
is, according to Imam Abu Hanlfah, undesirable or hateful to eat. This 
is supported by various Imams, such as Nawawl, Abu Yusuf, Zufar, 
Muhammad and Nakh ‘I. 31 
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There is another point of detail on which Muslim authorities 
unanimous. What is the position if a Muslim slaughterer om irs *** " 0 ' 
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animal dies before the hunter has had a chance to slaughter it. Islam has laid 
great emphasis on bleeding the animal to render the meat hygienically pure as 
food. In the Islamic terminology, the very act of slaughter ( Dhabh ) is called ‘the 
process of purification and cleansing’ {Tadhkiyah). In spite of all this emphasis 
on bleeding, the law of slaughter is mollified in the case of hunting, while the 
hunter still remains bound by the covenant of Takblr. It is very important for 
Muslims to appreciate the reason underlying this relaxation of the law. In the 
case of animals slain by hunting, Islam is more concerned with the fundamental 
requirement that no life should be allowed to go to waste, rather than with the 
formalistic enactment of decrees. 

There are a large number of Muslims living in the tropical and subtropical 
savannahs where their main source of meat is hunting. Many a time such 
people do not get a chance to bleed the animal and carry out the normal 
Tadhkiyah before it is dead. Unlike the Mosaic law, 38 Islam allows Muslims to 
procure their food by hunting. It cannot, therefore, be said that the relaxation 
of the law of normal slaughter is by way of an exception - it is a regular feature 
of the law as the following Quranic passages show: 

They ask you [O Muhammad!] what is lawful to them as food. Tell them: 
Lawful unto you are [all] things good and pure; and what your trained 
animals and birds of prey catch in the manner directed to you by Allah. So 
eat of that which they catch for you and pronounce the name ofAllah over 
^-Allah is Swift in reckoning. ” (Qur an 5:4) 

And you are allowed to hunt the aquatic game; its use as food is a provision 
both for those of you who are at home and those who are on a journey 
(Qur’an 5:96) 

. ThCre “ a consensus among Muslim theologians that hunting is allowed in 
s am only for the basic necessities of life and that it may be done with animals or 
0 prey, with bows and arrows, or with other weapons including firearms. 
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purpose of this and the following verse is.... a reminder that the observance of 
such laws should not be made an end in itself and an object of ritual: and this 
is the reason why these two verses have been placed in the midst of a discourse 
on God’s transcendental unity and the way of man’s faith. The ‘errant views’ 
[fancies = Ahwa ’ahum] spoken of in 119 are such as lay stress on artificial rituals 
and taboos rather than on spiritual values.” 42 
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condescendingly kind to the so-called inferior animals is a negative proposition. Islam 
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by the adherents of major world religions. It raises the issue of the mass production of 
meat and exhorts the Muslim community, in the West particularly, to tackle the issue of 
“Halal” meat in an appropriate manner. 

Al-Hafiz Basheer Ahmad Masri (1914-1992) was born in India and graduated with a B.A. 
(Hons.) degree in Arabic from the Government College of the University of the Punjab 
in Lahore. He also attended the Faculty of Arabic at al-Azhar University, Cairo. During 
the 20 years he spent in East Africa (1941-61), he was Headmaster of the then largest 
secondary school and also held secretariail and presidential posts on religious, social 
and educational organisations among the African, Asian and European communities, 
including organisations involved in animal welfare. 

In 1961 he settled in England, studied journalism and for six years was the joint editor 
of the well known Islamic monthly magazine: The Islamic Review. In 1964 he became the 
first Sunni Muslim to be appointed as the Imam of the Shah Jehan Mosque, Woking, 
England. He continued his animal welfare interests in England, working closely with the 
charity Compassion in World Farming (formerly the Athene Trust), which published the 
first edition of this book as “Animals in Islam” in 1988. 

THE ISLAMIC FOUNDATION aims to achieve excellence in academic research, 
education, publications, training and building bridges between Muslims and others. Since 
1973, the Foundation has developed its national and international standing through the 
character, variety and scope of its activities. It has, at present, over 300 published titles, 
and houses one of the largest private Islamic libraries in Western Europe. It publishes 
three academic journals: The Muslim World Book Review (quarterly), Encounters: Journal 
of Inter-Cultural Perspectives (biannually) and Review of Islamic Economics (biannually). 
Its academic wing the Markfield Institute of Higher Education awards MA/MPhil/PhD 
degrees, Post-Graduate Diploma and Certificate in Islamic Studies in partnership with 
the Loughborough University, UK. 


ISBN 9780860375951 


















